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> Chapter-I 


INTRODUCTION 


The present study deals with an enquiry into various 
Historical, poononeeay pe and Cultural happenings in 
Andhra, in general and Palnadu in particular which gave 
birth to a distinct phenomenon that paved the way for the 
formation of a énew and unique society. By virtue of a 
peculiar and unique development that took place in Palnadu 
ultimately gave raise to the birth of a new class and a 
struggle and fight on the traditional society hither to 
working unopposed and the present topic is an untrodden one 
and as such deserves an enquiry over this field. History 
and culture of Palnadu have been dealt by historians and 
literary critics from their own point of view. But, no 
attempt has been made towards the enquiry into the 
sociological factors contributing to the formation of a 
society promoting superstitious belief, the traditional ways 
of Brahmanical varna order. The sociological point of view 
of enquiry is initiated in the present work, taking into 


account almost all the sources available so far. 


Earlier work done: 
The earlier work done in this field was not confined to 


the sociological study of Palnadu. Many literary wizards 


have concentrated mostly on the literary side and the 
literary contribution of Reddys of Kondaveedu and 
particularly of Srinatha, their court-poet who has written 
"The Palanati Vira Charitra". But, no historical studies 
have been seriously undertaken by anybody. Therefore, the 
present study would highlight the very crux of the social 
problems of Palnadu, the land of the early Pallavas which 


was stony and rocky. 


The environment of .Palnadu is entirely different from 
that of any other region in Andhra. The topographical 
description of the land would give a different and definite 
account of metamorphic stones and rocks of the area. Even 
today the rocky formation of Palnadu is sucha peau that 
it looks as if all the stones were facing towards Karempudi, 
as if to confront with Nagamma, the arch enemy of 
Brahmanayudu, a true Vaishnavite of Macherla. The opponent 
of Nagamma fought for the rights of the oppressed and the 


depressed, the people of the period under study. 


The Brahmanical heag@mony which ruled over Palnadu, 
suppressed the Dalits and therefore, the Vaishnavism gave 
room to the upliftment of the oppressed and depressed. 
-Kannamadas, a powerful and well-built hero of the Dalit 


Side, worked as Nalagama's Commander-~in-Chief of the rulers 


cf Macherla, who lost their kingdom to Nagamma in cock 
fighting held at Karempudi which is situated on the bank of 


the river Chandravanka. 


The movement that was inspired by the rulers of 
Macherla under the banner of Vaishnavism, in fact nourished 
the age-long suppressive attitude of the untouchables. 
Under the same umbrella of Nalagama, the Vaishnavite ruler 
of Macherla under the able guidance of Kannamadas, the 
leader of the Dalits, united together formed a front to 


fight for the formation of Social Reform in Palnadu. 


The history of Palnadu can be written in golden letters 
for it brought for the first time, the most important and 
neglected watchword of society namely, ~“Equality'. The 
discriminative policy of oppressive and suppressive attitude 
of the caste Hindus was now checked suddenly by the uproar 
of the Dalit aspirants under the guidance of Vaishnavism 
which allowed emnescce marriages and dinings paved the 
way for the possibility of a Gasteless society in Palnadu. 
rae ae indeed, a great miracle brought about by the 
followers of Vaishnavism of Palnadu. This type of movement 
was probably accentuated and perhaps influenced by the one 
that originated in Karnataka by Chennabasava (a great social 


reformer) who admitted all lower caste people into his hold. 


Taking soenees the lessons and popularity of the Basava 

movement at Karnataka, the Vaishnava rulers of Palnadu 
eee . 

namely Nalagama followed and supported Kannamadas, launched 

a staunch campaign against the strong Herd of the 

traditional varna order. 

Chapakidu or all people sitting around a mat on which 
food is served was initiated to eee the social fabric 
of discrimination. People were not allowed to mix either . 
for marriage oF dining were prohibited from lower order to 
higher order. Chandalas, the Untouchables or Asprusyas or 
Athishudras or modern dalits were not allowed to move, stay 
in the streets and localities of the higher varnas. 
Settlement of the untouchables were located near vallakadu 


or burial ground of the village settlements. 


The coming of the untouchables was to be announced 
before their arrival by shouting or by making sound and also 
by hanging pot under armpit to spit and leaf (palmyra 
branch) were tied at the back to wipe out the foot.prints of 
the Untouchables. The Untouchables were allowed to the 
caste Hindu locality .only to carry away the dead cattle or 


other animals and to clean drainages etc. 


RESEARCH METHODOLOGY 
The present study is based on field data collected from 
the region under study through interviews with elderly 


people, temple servants and those who are associated with 


the acharamu (practice). Texts of Palanati Vira Charitra 
are available in parts. Of such parts some are available in 
manuscripts and mostly in song form. One community called 
the Malas - the Viravidyavantulu (story tellers) retain the 
legal right of singing the ballad. Text of Palanativirula 
eat Wa (story of the heroes of Palanadu) , ascribed to 
Srinatha, Mallaiah and Kondaiah edited by Pingali Lakshmi 
Kantham has been taken as the main source of the present 


study. 


The textual evidence is supplemented by epigraphical 
and architectural evidences. Oral information has also been 
utilized in the interpretation of knowing the meaning and 
cultural context, social significance and religious 
importance of those words whose meanings are not mentioned 


by many well known lexicons. 


NEED FOR THE PRESENT STUDY 
The present.study is maiden attempt. People took 
interest in this great work only from a literary point of 


view. Palanati Paurusham or heroism of Palnadu, no doubt, 


gave inspiration to people in writing play-lets, dramas, 
poems and even making films. All those wouke could never 
reflect the multicoloured cultural, socio-religious 
ateusieus of Palnadu. A poet took that suited his theme 
for example Nagamma, Balachandrudu, Kannammanedu, 
Brahmanayudu etc., were as heroes are tmpertant characters 
or personalities. Moreover the socio-religious and cultural 
factors that made a total Palanati Vira Charitra were not 
fully dealt by any researcher. Mr. Roghair has expressed in 
his epic Palnadu, the need for further research in a more 
comprehensive way to fill the gaps on the cultural canvas of 


Palanati society. 


UTILITY OF THE PRESENT STUDY 

The present study is aimed at to find out more facets 
and facts pertaining to social, religious, cultural and 
onamastic interpretations in the given political setting. 
The customs, conventions, superstitions, taboos that were 
prevalent in the society of Palriadu as revealed from the 
oral and written forms are checked: with the prevalent ones 
and an attempt has been made to find out the roots of the 


expressions made therein. 


Thus, the present study would bring to light very many 


facts which may help to unveil the curtain of cultural and 


social stigmas which made the social living unbearable. 
Many clues that would solve the present day social, 
religious and cultural problems have been traced out. After 
all, the prime purpose of writing history is to provide a 
proper understanding of their past, to live amicably in the 
present and to proceed into the future in right direction. 
The present study would bring to light the struggle of 
Dalits for social emancipation. It was only in Palnadu due 
to the Vaishnava reform undertaken by Brahmanayudu, the 
Dalits could come into the main stream of the social life. 
the present study is useful to trace the first Dalit reform 
through religion. Thus, the utility of the present work 
would be of immense value, it would help for further studies 


in Dalit history. 


REVIEW OF LITERATURE | 
The topography and cultural conditions of Palnadu are 

found mention in literature. A “Chatuverse' or strayverse 
supposed to have been written by brains the renowned poet - 
laureate of the court of Pedakomat ivéma of the Reddi Kingdom 
of Kondaveedu gives the following topographical details of 
Palnadu. 

"Small stones and small time gods 

Water of Naguléru and slate slabs 

Millet and sorghum diet 


. Serpents and scorpions 


Little villages of Palnadu" .+ 
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Villages of Palnadu were throbbing with poverty and 
want. The land was filled with small stones all over. 
There are very minor deities. The gods of dry land cannot 
be rich - as the devotees so the gods. Except the water 
supplied by Naguléru there is no other water source. The 
arid land is infested with snakes and scorpions. Millets. 
and maize are the staple food of the people. Until the 
implementation of Nagarjuna Sagar irrigation project, the 


same conditions prevailed in Palnadu. 


A stray verse reflects a common response at the mention 
of Palnadu. Any gentleman would never visit Palnadu. Even 
the most beautiful courtesans resembling that of the 
celestial courtesan Rambha will not be attended by any 
visitor in Palnadu. Therefore, she has to eke out her own 
livelihood by spinning cotton. Even the richest men at 
Palnadu have to plough. Fine and tasty meals are rare in 
this area. Even the most handsome person Kama, the god of 


love, will be served with Sorghum meal. 


Scholarly and popular interest in Palnadu tradition may 
be traced to the beginning of the 20th century, when the 
first printed versions appeared. Mr.C.P.Brown, an English 
Indian Civil Servant, the great scholar and patron of Telugu 


language collected several manuscripts belonging to Palanati 
« 


— 


Vira Charitra in the mid-nineteenth century and frequently 


referred to them in his dictionaries. The first printed 


version of Palanati Vira Charitra which appeared in 1911 was 


edited by Sri Akkiraju Umakantham. His publication of 


Palanati Vira Charitra and Virulakathalu or the stories of 
Heroes was followed by other works on the Heroes of Palnadu. 
Sri Chilukuri Veerabhadra Rao, edited a book entitled 


Nayakurali Darpamu (Pride of Nayakuralu) published in 1930.2 


Mr. Najar making use of Veerabhadra Rao's novel wrote a 
burra-katha song which became popular. ? Another important 
scholarly work on the Palnadu tradition was Palanati Vira 
Charitra by Pingali Lakshmikantham which appeared in 1961.4 
Palanati Vira Bharatamu by Ketavarapu Krishnamurthy appeared 
in 1961, which contain several brief episodes which are not 


found in any other published material.> Rentala 


Gopalakrishna's prose version of Palanati Vira Charitra 
e 


appeared in 1971.° 


Sr eatnas Palanati vira Charitra was eanted by 
Akkiraju Umakantham (Madras, Vavilla Ramaswami Sastrulu & 
ere 1955). . This version includes two extended intro- 
ductions the first written for 1911 edition; and the second 


for that of 1938. It is partly in English and partly in 


Telugu. 


Robert Sewell was introduced to the poem, Palanati Vira 
Charitra when he visited Palnadu in 1879. His long summary 
of it appeared as appendix to his Antiquarian Remains of 
Madras Presidency (1882). It is the fullest rendering of 
Palnati tradition in English language. Robert Sewell lists 
of the Antiquarian Remains in the Presidency of Madras, 


Vol.I (Madras Government Press, 1882, Appendix A. pp.i-xi). 


Chittibabu's Palanati Vira Charitra appeared in 1973. 
The book stresses that the heroic history of Palnadu is the 
common property of all people of Andhra Pradesh. Telugu 
Janapada Géya Sahityamu, by Biruduraju Ramaraju, which 
appeared in 1958, gives summaries of wi ndeede Of 
particularly oral, Telugu narratives provides a good summary 


of Palanati Vira Charitra.’ 


*Telugu Vira Gatha Kavitvamu' by Tangirala Venkata 


Subbaravu® 


appeared in 1968. He further published a series 
of popular articles in the Telugu weeklies, Andhra Prabha 
and Andhra Jyothi, which explore the geographical and 
seenaecies tent sites associated with the Heroes of Palnadu. 
He has also emphasized the role of bards who perform at the 


annual festival in Palnadu while narrating the nature of the 


oral literary traditions. 
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grin re 


Roghair, 2 an eminent researcher translated Palanati 
Vira Charitra which he has collected from the oral form sung 
by Viravidyavantulu. He has recorded the oral form by 
taking a lot of risk and trouble and finally ventured to 


translate the version he has collected. 


Being alien to the cultural and linguistic patterns of 

Palnadu, he could not entirely bring to life the original 
flavour of the inner idiom of Telugu. Thanks to the great 

work undertaken by him for which the cultural historians and 
folklore researchers on the one hand and the entire Telugu 
speaking people on the other hand BRGEDEES. =o him. pal work 

\4 has generated keen yearning for Soviaes Wweedaren in the 


studies on Palnadu. 
NN 


- 


Dr. Korlapati Srirama Murthy? of Andhra University 
tried to justify the stand and personality of Nagamma and 
tried to prove her personality as not cunning and cruel. 
However, this work is based more on logical analysis of the 


then politics of Palnadu. 


Early work done: 
The history, tradition and culture of the untouchables, 


popularly known as Scheduled Caste are as old as the 


all 


Dei 


brahminical traditions in India. Being noteworthy of any 
Significance, the activities and sacrifices done by the 
Scheduled Caste people through the ages have not been 
recorded as part of the study. With the coming of the 
British, an indological research gave birth to several 
interesting facts recorded about the original inhabitants of 
India. Translation of social histories and anthro- 
sociological studies have been undertaken, the information 
gathered from the original sanskrit works of India amply 
supplemented the gap of social history in India, growing 
interest in the indological studies particularly towards the 
Dalit Histories and problems necessiated by political 
pressures brought to light many facts from the hidden = 
history of the Dalits in India. Studies on the natives, 
particularly the forgotten tribes and the untouchables, can 
be traced back to the beginnings of this century. Several 
social movements hastend the process of making crucial 


enquiries into the caste and present problem of Dalits. 


Poets, writers, journalists, photographers, social 
reformers and myrids of other people brought to light many 
aspects of Dalit way of life. Today, untouchables rose 
their voice and fighting restlessly for their survival, 


social justice and economic status. The following works 
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would throw some light on the problems and prospects of the 


Scheduled Caste people in India. 


Significant studies on the Malas are very few. A brief 


account of the origin of Malas is presented by some 
ethnographers like Edgar Thurston (1975)11 ana G.S.Ghurye 
(1961) who have given description-of the culture of Mala. 
Infact, they have written the monographs on the basis of 


census records and official documents. 


Thurston mentions in his book Castes and Tribes in 
South India that the .Malas are considered to be servants of 
upper castes for whom they act as caste messengers on the 
eccasion of marriage and funerals. L.S.S. O'Malley in his 
book, Indian caste customs (1932) mentions the origin of 
untouchables. The untouchables are commonly referred to as 
"the depressed wingeese and are. sometimes called the "out 
castes" or "out caste Hindus" as distinguished from other 
higher castes which are referred to as caste Hindus. George 
W.Brigg's book The Chamaras (1920) contains the cultural 
account of the Chamaras or Madigas caches: workers) of 


Uttar Pradesh. 


Sachchidananda (1977) in his book The Harijan Elite has 


tried to analyse their status, mobility and role in 
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‘transformation, Sunanda Patwardan (1973) in her book 
entitled Change among India's Harijans studies the major 
group of Harijans in the State of Maharashtra. This study 
reveals that some of the major Harijans in Maharashtra gives 


two broad trends - positional and structural. 


The depressed classes in India - an enquiry into their 
conditions and suggestions for their uplift (1977) is one of 
the compilations of several articles written by various 
reformers and academicians with an introductory note given 
by Rajendra Singh Vatsa. It deals with their origin, who 
are socially ostracised, economically exploited and 


politically deprived. 


L.P.Vidyarthi and N.Mishra (1977) in their book Harijan 
Today deal with the sociological, economic, political, 
religious and cultural analysis of the Harijans from the two 
(Maghahi and tribal zones) of the four culture - linguistic 
zones of Bihar. Mumtaz Ali Khan (1980) in his book 
Scheduled Castes and their status in India studies about the 


Scheduled Castes in Bangalore district. 


Michael Maffatt (1979) in his book An Untouchable 
Community in South India makes a detailed study of the 


Untouchables in the village of Endeavour of Tamil Nadu. 
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B.S.Murthy (1971) has also contributed a lot on 
Harijans in his book called Depressed and Oppressed. He 
himself being a aia an has narrated the problems of his 
fellowmen. Dr. Ambedkar's (1946) three books, Who were the 
Sudras? The untouchables and what congress and Gandhi have 
done to the aeeuenabies are well recognised and often 
quoted. Through these books, he stressed social and 
religious systems of untouchability and the political 


safeguards of the Harijans of recent origin. 


Sri A.Aiyappan (1966) in his book, social revolution in 
Kerala village and K.C.Alexander (1966) in his book, A Study 
of the Changing Patterns of Behaviour, the Pulaya 
untouchable of Kerala have reported certain changes among 
Irva and Pulaya of Kerala. Both these groups have 
experienced rapid change and have gained in social status 


through education. 


Sri R.R.Trivedi (1976) in his book entitled Scheduled 
Caste women studies in exploitation with a special reference 
to superstition, ignorance and poverty deals with the 
exploitation of the scheduled caste women for immoral 
traffic in human flesh. The study was undertaken in three 
regions, Bijapur district in Karnataka, Raipur in Madhya 


Pradesh and Uttar Kashi in Uttar Pradesh. 


15. 


Mrs. C.Parvathamma (1968) in her book "Scheduled Castes 
and Tribes - A Social Economic Survey" gives some account of 
frustration prevalent among the Scheduled Castes in the post 


independent India. 


J.Michael Mahar (1972) has studied about untouchables 
in his famous book, "The Untouchables in Contemporary 
India". He dealt with the role OE the untouchables in rural 
community, religious reforms, government efforts to abolish 
untouchability and the social and psychological response to 


the change of status. 


Kamble (1982) in his book, the scheduled Caste observes 
that in addition to constitutional safeguards and several 
legislative measures to abolish untouchability and bring 
them at par with other sections of Indian society by 
providing educational occupational sphere, which constitutes 
the biggest core of welfare schemes for the Scheduled 


Castes. 


G.Viswanatham and K.Narasimha Reddy (1985) have made 
nee eae ae attempt to find out the determinants of 
educational achievement among Scheduled Castes in their book 
Scheduled Castes: A Study in Educational Achievements. Most 
specifically they have examined whether or not there are 
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classwise variations among them with respect to educational 
achievement. Their research study is based on the 
assumption. that the scheduled ssees are no longer 
homogenous community and that there are perceptive 
differences among them with respect to class status and 
power, parental attitude and its perception as a valuable 
channel of upward social mobility, availability of tradition 
of eduation and the existing of education oriented sub- 


culture. 


D.Venkateswarlu (1990) makes a different study about 
the conflicts between the faviaens and Upper castes. In his 
book, Harijan-Upper caste conflicts, he observed that there 
is a new level of awareness and consciousness among them 
that has not only enhanced their aspirations and ambitions 
but also made them assertive. This is not tolerated by the 
socially and economically dominant among the caste Hindus. 
There is a situation of conflict develops when the Harijans 
wish to realise their aspirations or assert their rights 


which the dominant among caste Hindus do not concede. 


noe 7 
Jaatiya Prabodhamu 
Written by Sri Yeluri Appala Swamy from Rangoon in 1939 
highlights the need for the awakening of the scheduled 


Castes who have been suppressed by the higher castes in 
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respect of economic, social and cultural spheres at their 
lives. The author has witnessed several attrocities when he 
came from Burma to his native district i.e. West Godavari. 
He was surprised to see attrocities being committed on the 
untouchables. He laments on the deplorable conditions of 
his people who were once the rulers of this country. He 
awakens his people to renounce the religion which does not 
treat them as human beings, also advises them to rise in 
revolt against the archaic way of life. This work, though 
very small in volume but highlights the mega problem of the 


untouchables, caused by the higher caste people. 


Sri Boya Bhimanna's first published writings, around 
1936, sesciibee the inhuman conditions of village life, 
“highlighting the need for establishing a socialistic 
patterns of society'. Then Paléru (“A farm Boy') published 
in 1940 showed Dalit village struggles and suffering at the 
hands of landlord and unenlightened father; the way out, it 
depicted, as town based education and service in the 
bureaucracy. Kooli Raju, written in 1941 and published in 
1947, described the agricultural labourer movement in the 


villages, but had its resolution when a Dalit woman is 


elected as government head. Finally, Raaga Vasishtam 
(1940), described the marriage of Vasishta and Arundati, 


emphasizing a “strong casteless nation' and arguing that 


ee: a 


“Harijans and Aryans' make a harmonious blend of the 
society. These writings depict the rural base of caste- 
class conflicts, but they show a Hindu incorporationism and 
a middle-class reformist solution. This. also seems to have 


been accompanied by an Anti-Muslim orientation. 


On the other hand, the militancy of lower class dalits 
was increasingly being expressed in communist agricultural 
labour organizing, in active struggles so patently lacking 
in the’ eassiueigne of the Adi-Andhra conferences. Many 
young Dalits joined the movement from the early 1940's, 
including Guntur papsenaiah, Prasad Rao, M.Sriramulu, Koneru 
Ranga Rao, R.A.Kotayya, Kandhi Kaithaya, Nagabhushanam 
(East Godavari), K.Mohan Rao (East Godavari) and M.Svarna- 
vamanaya. Guntur Bapanaiah became General Secretary of 
Agricultural Labourer Union (ALU) and K.Surya Prakash Rao 
became its President’ from 1941 to 1943. Even the strong 
anti-Ambedkar stance of the communists aroused tensions, 
Surya Prakash Rao, for example, reports that his final 
alienation from the party came in 1944 when a resolution of 
ALU described the Muslim League as a political party, but 
called the Scheduled Caste federation a ~Communal 
Organisation'. He opposed this and circulated a dissenting 
note emphasizing the economic: and social degradation of 


Dalits and the need for.Unity of the toiling masses, arguing 
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finally that social upliftment was even more important than 


economic upliftment. 


Mallapalli ("Mala Quarters' or ~Mala villages’) 


By the famous reformer Unnava Lakshminarayana, 
describes the social and economic effects of 
commercialization in the delta and the responses of Dalits 
to this. Agricultural labourers are depicted as realizing 
the manipulative potential of the new wage system in eroding 
real wages, use of coercion, preventing Sabele from gaan 
on private lands,. beating of aaides and the eviction of poor 
peasants from their ‘lands are shown, along with a major 


crisis of traditional cultural values, as Hargopal 


summarizes. 


The main reason presented for the absence of class 
consciousness in the hegemony of the Hindu world-view 
conditioning the consciousness of the Harijans. This 
prevents them from revolting. This theme is presented 
through one character who finds several philosophical 
explanations for their degenerating living conditions. His 
elder son opts for the Gandhian model of resistance which 
broadly fits the Hindu philosophy of action. He joins the 
“Panchama' movement launched by the Scheduled Castes and 


attempts to organise his caste people. But, the landlord 
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who smacks the potential of the movement violently kills 
him. This act get absorbed by the peace loving nature of 
these groups coupled with the manipulations by the ruling 
elite and the intervention of the state. This indicates not 
only the structural constraints in which the poor Harijans 
were locked but the cobweb of consciousness which permitted 


them little concerted and organized action. 


Harijan Nayakudu (Harijan Leader) 

Written by N.G.Ranga, the famous Parliamentarian 
published in 1933 reflected the ideological position of this 
peasant leader. The hero is a “Harijan' social reformer who 
agitates on various Pesca: opposing the violence against 
and abuse of Dalits, organizing intercaste marriages, 
establishing schools, fighting for entry into temples and 
use of public wells. Dalits are depicted as allying with 


peasant Kammas, in contrast with the Kamma landlords who do 


not soil their hands. 


Hargopal, as a Marxist critiques the reformist 
(integrationist) consciousness depicted in the Dalits 
falling prey to theme of class harmony and change of heart, 
in accepting their status as Hindus. But, what even the 
Marxist did not recognise (and it is striking that even in 


1980s and 1990s Marxists throughout India continued to refer 
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to Dalits as “Harijans'), is that in 1920s and 1930s 
militant dalits were thoroughly’ rejecting both the Panchama 
and Harijan identity and were organising themselves as Adi 


Andhra. 


Harijans in Indian Society 

Written by Dr.Suresh Narain Srivastava (1979) "an 
attempt has been made to study the problems of the lowest of 
the low among the Sudras, mostly untouchables, to provide a 
historical perspective to the current problems of social 
dimensions and to establish a dialogue between the dead past 
and the living present". Based on the original sources, the 
author has divided his scholarly work into following 
chapters, Definition, Origin and Growth, social Life, 
Education and Religion. The attitude of the Savarnas, 
Social Handicaps and persecutions, Village and Town 
planning, Occupation, Standard of Living, The Ethnological 
Background, attitude towards their plight, causes of the 
stratification, Gleanings from Archaeological Sources, 
Survey of conditions from Sixth century A.D. till date. It 
is a good scholarly work on Scheduled Caste. 
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Chapter-II 


THE REGION 


The canvas over which the theme and spirit of struggle 
for social status and vet iaious reform took place during the 
period under study is known as Palnadu. This geographical 
zone present certain unique physical features and thereby 


became famous for its heroism and straight-forwardness. 


The rocky land, known as Palnadu is an ancient division 
of the Telugu country. Lying near the geographical centre 
of the contemporary. Indian state of Andhra Pradesh, it 
occupies an area of three great eT and territorial 


divisions of the Telugu land meet. These divisions present 


ee 
ia 


various peculiar characters. Neither culturally nor 
hel 


py Seosrephically does it fit easily into any one pone 


divisions. 


The Krishna river 

The Krishna river, one of the great eastward flowing 
rivers of peninsular.India, forms the natural northern and 
western: boundary which separates Palnadu from Telangana. The 
Krishna river penetrates the Telangana is that portion of 
the former Hyderabad state which is now incorporated into 


the Telugu linguistic state of Andhra Pradesh. These hill 
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ranges also separate Palnadu from Rayalaseema, the dry rocky 


country on the south and south-west. 


The Nallamala Hills form a natural boundary standing 


between Palnadu and the fertile coastal deltaic of the east. 


Gurazala 

In the heart of Palnadu, the famous town is Gurazala. 
It is the administrative headquarters of the Taluk of Guntur 
district. Gurazala is on the main road from Guntur to 
Nagarjuna Sagar and Hyderabad, the state capital. It is a 
place, to which Peav aoiedieurists come and see a film, to 
kill time, to engage in politics or to pick up supplies. It 
is also a very congenial place from which people set out for 
more distant places of pilgrimage, business or any other 


activity. 


Rocks and stones nothing more in Palnadu. A visitor to 
Palnadu will immediately be struck by the preponderance of 
rock. Palnadu is indeed, a land of rock and stone. Icons 
representing gods BE eenional importance are carved out of 


the local rock. 


Past politics of Palnadu 


Though dry and deprived of any resources for economic 
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survival, Palnadu has been at various times politically 
dominated by rulers from the three regions of Andhra 


Pradesh. goometimes it served as a buffer zone among them. 


Lithic records and copper plate grants pertaining to 
the dynasties of these three regions are found. The 
Chalukya-Chola, the Tsandolu, Konedena, Konda Padamati 
Haiheyas of Palnadu, Kotas of Dharanikota, the Kakatiyas of 
Warangal and the Vijayanagar kings. These dynasties had 
ede sway over a period of one thousand years at qonisus 
intervals. Vestiges of their rule are found scattered all 


over Palnadu in the form of temples, forts, water tanks, 


memorial stones, idols etc. 


Historical Background 

The history and culture of the people of Palnadu is 
mixed up with oral and written manifestations of the land. 
The oral traditions are current and remembered time and 
again by the people of Palnadu. The oral manifestations 
comprise the Epic of Palnadu locally known as Palanati 


Virulakatha, a Telugu oral tradition from Palnadu region.+ 


The written sources are mainly a few epigraphs, which 


corroborate the epic narration and architectural evidence.” 


-27 


An epigraph from Satrasdla? dated A.D. 1103, found in 
the locally prominent Siva temple on the banks of the 
Krishna river in Palnadu, brings to a close period in the 
history of Palnadu which is almost totally lacking in 


epigraphical records. 


The earliest inscriptions of.the region under study 
belonged to the Ikshvaku kings of Vijayapuri. These are 
assigned to latter part of the 3rd century A.D. There are 
very few inscriptions in Palnadu that can be dated to a 
period after the Ikshvaku period. According to the 


4 of Haihaya 


Satrasala epigraph, a man called Chagi Bata 
Lineage was ruling the area at that time, and his accession 
to the throne was brought about his subordinate, Mandadi 


al —_— 
Révanayaka. 


, ‘ ; oxen / ; ; 
It is evident from this, that Chagi Beta maintained 
ties with political or matrimonial with the Chalukyas of 
Kalyan on the one hand and Provincial ruler of Mandadi on 


the other hand. 


The Haihayas of Palnadu were a branch of the Haihayas 


5 Virakama, son of 


/ 7 
of Konamandala ruling from Konaseema. 
Béta, succeeded to the throne and was ruling Palnadu. This 


is supported by the epigraphic evidence from Macherla, 
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cra 


dating from 1111 A.D. and 1113 A.D. Both the epigraphs 
throw light on the western Chalukyas in this region. ® 
virakama was succeeded by two of his sons about A.D. 1118, 
Raja Raja-I and Béta II. The rule of Béta II continued upto 
1134 A.D. It is evident from the early epigraph of these 
brothers that they do not acknowledge the suzerainty of 
Kalyan Chalukyas. An inscription’ of Béta II dated 1129 


A.D. issued during the reign of Someswara III, the successor 


of Vikramaditya Chalukya. 


It is evident by this that Béta II shifted his capital 
to Gurazala. The epigraph mentions about the establishment 


of a Nagasthambha. 8 


An epigraph dated 1111 A.D. from Adigoppula shows that 
this area was ruled by a ruler called Komara Docaya, son of 


Divakara Preggada. ? 


who did not acknowledge the suzerainty 
of the Haihaya ruler. It is very interesting to note from 
inscriptional evidence from Chinna Garlapadu dated 1127 A.d. 
which commemorates the demise of one Gundi Reddi who was in 


the service of Béta tr ,10 


The Western Chalukyan dominions 
were ruled by Vikramaditya from 1076 to 1126 A.D. and came 
to terms with Kulottunga I, of the imperial Chalukya-Cholas. 
By the political equilibrium created, Vikramaditya ruled for 


more than 40 years. ‘An understanding between the two great 
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monarchs paved the way for the peace and prosperity in the 
peninsular politics. This apparently benefited the coastal 


Andhra during the period under study. 


Vikramaditya marched on Kanchi Vikrama Chola son of 
Kulottunga had to leave véngi to protect his imperial 
capital. The kingdom of véngi now became vulnerable to fill 
this vacuum Ananthapalayya, a western Chalukyan general 


entered into Palnadu. 11 


The Durjaya chieftains, the Chola fedatories who were 
ruling Velanadu under the leadership of Gonka II fought 


‘against the Western Chalukyan generals.1? 


Emergence of Raju families 
We see some cognizable change in the narration and in 
inscriptions. Individuals are being mentioned who can be 


identified with some of the persons mentioned in the 


Palanati Vira Charitra. The Macherla epigraph dated 1134 
A.D.13 records an endowment to a Saiva temple by Anugu Gama 


Bhupathi.14 


Endowments made by Anugu Raju at various places is 


corroborated by epigraphical evidence.1° 
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No information pertaining to the immediate ancestor of 
Anugu Raju is available. All the written and oral versions 
of the Palanati Vira Charitra are silent about this. A 
southwards journey from Palamacaperu was willfully 
fabricated in order to cover up Béta II's collaboration with 
the Western Chalukyas in their invasion of véngi.1® 
However, this is not supported by any inscriptional 
evidence. The presumption of Anuguraju's surrender to the 
ruler of Velanadu is untenable on account of the evidence 


provided in the Anuguraju's Macherla epigraph dated 1134 


a.p.t? 


Brief Political History of Palnadu 

According to the available: epigraphical evidence, 
Nalagama Raju wag ruling as the feudatory of Gonka II of 
Jelanadu.18 Anugu Kama Raju was the son of Kamaraju and 
Maildla Dévi. Mailala Dévi otherwise called Mailama Dévi 
was the daughter of Gonka II. She can be identified with 


Mailala of the oral and written Palanati Vira Charitra.?9 


Apart from Mailala Dévi, Gonka II had two more wives. 
“Of these the Viravidyala Dévi had two sons. Brahma NSyudu, 
the Yelama minister served as regent to one of the two sons 
of Viravidyala Dévi. Viravidyala Dévi is fatured as the 


first wife of Anuguraju. She has’ three sons. She was the 
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daughter of another Western Chalukyan feudatory. 
Brahmanayudu refused brides from the Chalukyas of Kalyan in 
the first instance on the grounds that they were followers 


of Saivism, whereas he was a Vaishnavite. 


All epic accounts place the marriages during 
Brahmanayudu's rule at Macherla and before flight following 
the cock fight. If the daughters of Sovi péva were given 
during’ his reign (1167-77) or shortly thereafter, such a 
chronology fits well with the chronology that has been 
worked out for the events given in the epic. This 


chronology places the final battle in about 1182 A.p.29 


A long standing|{ understanding) matrimonial kinship 


existed between the Haihayas of Palnadu and the Kalachuris 
of Kalyan, as attested by the epic narration. In the epic, 
in addition to the alliance with the Malidéva Raju's, 
Nalagama Raju's daughter is married to Ala Rachamalliy, the 
grandson of Soma Raju. It is possible that a son of Sovi 
Déva might have sought asylum for himself in Palnadu at the 
time of his brother's accession, when the Chalukyas regained 


the throne of Kalyan. 


Macherla is one of the great Vaishnavite centres in 


a 2 
Andhra Pradesh. Brahmanayudu of the Velama family 
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associated in one way or other, with the Vaishnava sect led 


by Ramanujacharya. 71 ° 


Brahmanayudu, who was a radical socio-religious 


reformer made the Chennakesava temple at Macherla as the 


centre of his reform activities.?? 


went much further and that he accepted the "Panchamas" 


“fifth' class of castes into the fold of coroporate 


religious life.23 


The period during which Brahmanayudu lived these great 
anes — — — . 


or eo duet eer 
religious movement, Virasaivism took place. Basavesvara of 


Karnataka and Panditaradhya of Andhra were the chief’ 


exponents of militant Virasaiva sect. Haihaya kings were 
semi-autonomous, who gave their allegiance sometime to 
Kalyan and sometimes to Velanadu. Their inscriptions do not 
appear in the beginning of the disturbances, that culminated 
in the battle of Karémpudi G.1182 A.D: From this time 
onwards, the domination of the Kakatiyas of Warangal in the 
politics and administration of Palnadu appear until 1324 
A.D. Kakatiyan intervention in Palnadu gave great 
opportunity for the rulers and ruled to prosper. For a 
century and half religious and sectarian institutions 


particularly Vaishnava and Saivite mustered strong support. 
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Brahmanayudu's reform: 


PROMINENT PLACES OF PALNADU 
Macherla 

A railway station being the terminus of Macherla-Guntur 
broad gauge section of South Central Railway. It is 
Situated at a distance of 15 miles from Gurazala, the 
headquarters of Palnadu taluk and 80 miles from Guntur, the 


district headquarters. 


Macherla is the very heart of Palnadu, a name which 
still evokes gaan and thrilling memories in the minds of all 
the Hindu people with the historical knowledge of the 
Palnadu heroes or Palanati Veerulu. It was the ancient 

capital with numerous remains of antiquity. It isa 
eae place with all its historical importance and with 


its majestic Chennakesava Swamy temple and sculpture. 


The temples of Lakshmi Chennakesava Swamy, Veerabhadra, 
Anjaneya Swamy, Katamaiah and of Ishtakameswara are the 
important places of worship in the town. | Lakshmi 
Chennakesava Swamy temple is situated on the bank of 
Perennial stream called Chandravanka, a tributary to the 
river Krishna at a place where the said stream turns eowarae 
North from its western direction. On account of this, it is 
said that the auevea “Aapeee of the rivulet at uttaravahini = 


sthala has brought it sanctity equal to holy Benaras. 
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The sanctity and fame of the place are increased by the 
erection of Vishnu and Siva temples within the same 
premises. The pillars in the temple contain the sculptural 
description of Mahabharata and Ramayana and there are 
paintings on the walls pertaining to various shastras. The 
temple is also known for its white marble Naga pillar, with 


a long and interesting inscription on it. 


The known history of the temple dates back to about the 
12th century A.D. The construction of the temple is ascribed 
to the famous minister of Palanati Brahmanayudu, though the 
deity is -commonly known to have been irtalled by 
Kartaveerya. It had been the practice of the kings in olden 
days to maintain all the religious institutions within their 
jurisdiction and also to have one of them as a centre of 


their special devotion and attention. 


The famous Brahmanayudu, who migrated to Andhra Desa 
along with his king Anugu Raju is consequence of invasion of 


their realm in the north by Mohammad Gori, worshipped Lord 


Chennakesavaswamy as his family deity (Kula daiva). The 


deity is credited to have been blessing his devotees with 
boons. Brahmanayudu was blessed with a son Balachandra sung 
in the ballads of Palanati Yuddham for his heroic fight 


Guring the battle at Karémpudi . 
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Sri Lakshmi Chennakesava Swamy festival is celebrated 
for 16 days from Chaitra Shuddha Purnima to Bahula Amavaigya 
(March-April). Flowers, fruits and coconuts etc., are 
offered. This festival is of an ancient origin. Hindu 
devotees congregate for this festival from far off places. 


Pujari (priest) is a Brahmin with hereditary rights. 


Mandadi 

Situated at a distance of 6 miles to the south of 
Macherra. When Brahmanayudu was ruling Palnadu, this place 
was the grazing ground for the herds of cattle of the king 
and hence it is called Mandala Adi (Mandal means herds and 
Adi means first), which gradually become Mandadi. This was 
one of the places sung in the ballads relating to Palanati 


Yuddham, the glorified battle of Palnadu. 


The total population of the village is 2,435 and it is 
made up of the following communities: caste Hindu-Brahmin, 
Vaisya, Kapu, Kamma , Télaga etc., Scheduled Castes (132) - 
Adi Andhra, Scheduled Tribes (228) ~ Yerukala, YAnadi, 
Chenchu, Lambada, Muslims and eiseiank. The chief means 


of their livelihood is agriculture - agricultural labour and 


other traditional occupations. 
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Gundiapadu 
Situated at a distance of 12 miles from the Macherla 


Railway station. 


The temple of Umamaheswara Swamy, Sita Rama Swamy, 
Tirupatamma and of Gangamma (in a ruined state) are the 


places of worship in this village.. 


Umamaheswara Saami festival is celebrated for a day on 
Magha Bahula Chaturdasi (January-February). The devotees 
observe fasting and jagaram. This is an ancient festival. 
The local devotees of all communities participate. Prasadam 


is a distributed to all. 


Sita Rama swamy kalyanothsavam is celebrated on Chaitra 


$uddha Navami (March-April) with local congregation. 


Kandiagunta 
Situated at a distance of 10 miles from the Mandadi- 
Narasaraopet bus route, 16 miles from Macherla and 32 miles 


from Gurazala. 


- = _ f - 
The temples of Sri Rama, Anjanéya Swamy, Vinayaka, 


4 as be ad 
Poleramma (Dongaramma), a church and a peerla chavidi are 
the places of worship in this place. Jatara is celebrated 
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by the villagers according to their convenience and when 


epidemics prevail in the village, animals are sacrificed to 


olease gods. This if an ancient festival. The patrons and 
followers are Kapus. The local people congregate. Pujari 


(priest) is a Yadava of Munagala gotram, not a Brahmin. 


Gottipalle 
Situated at a distance of 6 miles from Veldurthi and 16 
miles from the Macherla Railway Station. Gangalagunta isa 


hamlet of this village. 


The temples of Markandéya Swamy and the village deity 
Sathemma are main in the village. Gottipalle and Sita Rama 
Swamy temple in its hamlet Gangalagunta are the places of 


worship. 


Sathemma Jatara is celebrated once in 2 years for one 
pana 

day before Vaisakha $uddha Purnima (April-May) . The 

devotees fulfill their vows. Animals are sacrificed. This 

is an ancient festival confined to the nearby villages. The 


local people congregate. Prasadam is distributed to all. 


Co hs v4 = . : 
Sri Markandeya Swamy Uthsavams are celebrated twice in 

oie Ges ee = 
a year on Ashadha Suddha Ekadasi (June-July) and Magha 


Bahula Chaturdasi (January-February) . 
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rat Sita Rama Swamy Uthsavam is celebrated for one day 
aoe | tape : 
in Gangalagunta on Chaitra Suddha Navami (March-April). The 


_ / 
Uthsavam is also celebrated on Asviyuja Suddha Dagami 


(September-October). Fasting, jagaram and feasting are 
Je eee 

observed by the devotees. This is of ancient origin. The 

local people congregate. Pujari (priest) is a Brahmin. 


Panakam (Jaggery juice) and Vadapappu (soaked horsegram) are 


distributed to all. 


$rigiripadu 

Situated at a distance of 4 miles from the yeldurehi= 
Narasaraopet bus route 22 miles from the Macherla Railway 
station. As this village is situated on Srigivd on the 


£ 


midst ae Srisaiiom hills, it is called Srigiripadu. 

gyi Rama Temple with the images of Rama, Sita and 
Lakshmana carved ona single stone. Two Siva temples, Kanka 
Durgamma and Poléramma temples are the places of worship in 
this village. The image of Anjanéya Swamy with no temple is 
Bias aSezni sped 


foe Se , 
Sri Rama Navami is celebrated for one day on Chaitra 


/ : : 

Suddha Navami (March-April). Coconuts and bananas are 
offered. The procession images are taken round the temple 
on Garudavahanam (Eagle chariot). This is an ancient local 
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festival. Brahmins are the trustees. The local people 


congregate, Pujari (priest) is a Brahmin of -Paragara gotram. 
‘ (ett rr 


Sankaracharya Jayanthi is celebrated on Vaisakha guddha 


Panchami (April-May). 


The devotees offer coconuts and bananas to Anjanéya 


Swamy and perform Puja on every Saturday. 


Charlagudipadu 

Situated by the side of Gurazala-Vinukonda bus route 
and 3 miles from the Gurazala Railway station on the Guntur- 
Macherla section of South Central Railway. It is said that 
in the course of the battle of Palnadu, Aluguraju was killed 
in this village. Even now there are the relics of that 


episode in this place. 


The temple of Siva, Rama and Venugépala Swamy and 


Alekhaswamy Mandir are the places of worship in the village. 


venugépala Swamy Rathoéthsavam (chariot. procession) is 
celebrated for 5 days from vailakha duddha Purnima (April- 
May). There was only Kalyanothgavam (Gods marriage 
celebrations) in-the previous years. About 4 years back, a 


ratham (chariot) was constructed and rathétsavam is also 
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being celebrated every year. Sietngeiess 5 days, Kalya- 
nothgavam, Ponnamanu Uthsavam (ponna — celebrations), 
RathOthsavam, Garudéthsavam and Vasanthéthsavam (spring 
season: celebrations) are celebrated in eeenSlcg ies order. 
This festival is of ancient origin. The local people 
congregate. Pujari (priest) is a Vaishnava Brahmin with 


hereditary rights. Prasadam is distributed to all. 


Alékhaswamy festival is celebrated for one day on 
Karthika Suddha Purnima (October-November). He was a great 
devotee and did his best to enlighten the people. Festival 
arrangements are made 10 days in advance. Saints and sadhus 
(Mendicants) attend the festival and sing the kirthanas 
(songs sung in praise of gods) praising Alékhaswamy. This 
is being ueieprabeac tox the past 25 years. The disciples 
and patrons are Kammas. The local people congregate 


prasadam is distributed to all. 


Gurazala 

The Mandal headquarters. Situated at a distance of 63 
miles from Guntur, on the Guntur-Nagarjuna Sagar bus route. 
There is a Railway spatien on the Macherla-Guntur broadguage 
section of the South Central Railway. This was known as 


Gurividala and Madhavipuram in the ancient days. There are 
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several versions current for the origin of the name of the 


taluk ~Palnadu'. 


During the time of Chalukya king Vishnuvardhana II 
(A.D. 669) also this part of the country was known as 
Palnadu. The village Koneki is now known as Konanki and is 
in Palnadu taluk. This part of the country was known as 
Pallinadu during the times of Picts. There ee several 
inscriptions of these kings, which mention ~Palnadu' and the 
celebrated Telugu poet, Sr iaattia mentioned this part of the 


country as Palnadu. One of his poems refers that; 
"Villasillu Palanati Virulu Charitra 
JanuléITa Bhakthichdé sagcnths Kéraku" 

“The story of the hevees of Palnadu will prosper for the 


2 
devotional awareness of the people. 


Another version is that this part of the country was 
known as Pallavanadu , as Snousands of Pallavas who embraced 
Buddhism and Jainism were living here and that Pallavanadu 
later became Palnadu. In an inscription of Kotasani well 
beside he road to Réntachinthala from Gurazala, it is 


statedthat Nagas lived here. There is another inscription 


in Pali. in Nagarjuna Sagar valley to say that this province 
was ruled by ‘Andhra Sathavahana kings in the time of Acharya 


Nagarjuna, the 2nd century A.D. 
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Ikshvakus in the 3rd century, Pallavas from the 4th to 
sth, ChOlas in the 9th and 10th centuries. Ch@lukyas and 
velanati chélas in the lith Palanati Veerulu, Padmanayakas 
in the 12th, Kakatiyas in 13th and 14th centuries, 
Kéndaveeti Reddi kings in the 14th and 15th centuries, 
Vijayanagara kings in the 16th century, Golkénda Nawab and 


Arcot Nawab successively, Nalagdma Raju had Gurazala as his 


capital. There is a place called Palanati Veerulu Kéta in 
Gurazala which is now called ~xétagadda' . A Siva temple 


called Mukkanti GUdi is in the middle of the palace, which 
is believed to have been in the middle of the fort and it 
was a place of worship for all the people in the fort then. 
Behind the travellers bungalow in Gurazala, an inscription 
in Pali was found during the excavation. It was two 
thousand years old. sangamaheewaram situated at a distance 


of 2 miles from Gurazala is its hamlet. 


Pathapatamma temple and the temple of Rama 
Ishtakaméswara, venugépala, ‘Ankamma, Muthyalamma, Gangamma, 
Anjaneya, Vignéswara and Veerabhadra are the places of 
‘worship in the town. There is an inscription by Raja Raja 
Nar&éndra in the last mentioned temple, stating that the 
temple was built in 1470 Saka Era (1548 A.D.) by that king 
and was dedicated to Veerabhadra Swamy. There are Mosques 


and Churches too. 
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Pathapatamma Jatara is celebrated for 5 days from 
ED 
Margasira Suddha Ekadagi to Purnima (November-December). 


i- ; 
The festival begins on Bkadagi with biyyapukéla, which 


continues for 3 nights. This ritual is to measure the rice 
with manika (equal to 12 Seers), 5 times in each of the 
three nights. The measured rice increases in quantity, 


which is believed to be due to the greatness of the deity. 
Many people witness the measurement every time with 
enthusiasm and devotion. The deity is taken in puoeseel on 
through all the streets of the town on these five days. On 
the last day i.e. Purnima, a mranu (tree) is taken in 
procession and at the centre of the village near the 
boddurayi (stone laid in the centre of the village), a lamb 
is sacrificed as ~gavu' by a person called pétharaju, who 
cuts the throat of the lamb with nie share teeth and drinks 


the blood of the lamb. 


The tree, which is known as Sidimanu, is taken back to 
“the temple to which is tied a mékapéthu or he-goat and taken 
round the temple thrice and then left free. The same goat is 
used as the Sidi till it dies. With the procession of 


Kumkuma bandlu (carts with vermilian) on the same day the 


Jatara comes to an end. Coconuts, Payasam (a sweet soup 
made of vermicelli, milk and jaggery) etc., are offered 
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every day. Cocks are sacrificed and vows are discharged by 


the devotees. 


Gamalapadu 
Situated at a distance of 6 miles from Gurazala. 
Addanki Nancharamma festival is celebrated for 6 days 


in Jaishtam (May-June). The local people congregate. 


Gogulapadu 
Gogulapadu situated at a distance of 2 miles from the 


Ambapuram Railway station and 4 miles from Gurazala. 


The temple of Neelakant édwara Swamy at a distance of 2 
furlongs from the village, with the Swa ambhoo Sivalingam 
and the temples of venugépala Swamy, Anjaneya Swamy, Saint 
Brahmam and Poléramma are the places of worship in the 


village. 


Sri Neelakanté$wara Swamy festival is celebrated during 
eivavaerd for 2 days on Magha Bahula Chaturda$i and amavasya: 
(January-February) . The devotees from distant places too 
come to fulfill their vows. Prabhas (colours attached to 


long decorated Bamboos brought on bullock carts) are taken 


round the temple. Jagaram is observed. This is an ancient 
festival. The patrons are Kapus. The local devotees 


cal eee aoe : : f 
congregate. Pujari is a Brahmin of Vasishta gotram. 
pe 
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Pingali Lakshmi Kantham and Avasarala Suryaravu, pp.7- 
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The great Vaishnava reformer Ramanujacharya born in 1017 
A.D. spent most of his life and did most of his work at 
$rirangam. In the latter years of his age, he was 
subjected to persecution by the chéla prince of his 
time, who wanted him to renounce Vaishnavism for 
Saivism. As a result, he took refuge in 1096 A.D, fn 


the dominions of Hoyasala Yadava Princes. R.G. 
Bhandarkar, Vaishnavism, Saivism and Minor Religious 
systems, pp.51-52. The people of Palnadu are mentioned 


originally as devotees of rirangandyakudu and then to 
have switched _ their devotion and loyalty to 
Chennakesava. 


Too much emphasis has been put on the radicalism of 
Brahmariayudu. We see the method of conversion adopted 
by Brahmanayudu are similar to those of Ramanuja. 
Ramanuja insisted on the caste rules in food and other 
things, but converted the GGdras into Vaishnavism and 
allowed even the Panchamas, the privilege of visiting 
certain temples once in anyear. 


Vira Vidyavantulu as Malas who worship Chennakesava of 
Macherla. Apart from this, all other neighbouring 
temples of Chennakesava are also venerated by Malas. 
Malas, one of the great right hand untouchables of 
Andhra came into the mainstream of religious life, 
because of the Viravaishnava conversions particularly 
due to the social reform undertaken by Brahmanayudu. 


kkkkk 
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Chapter-III 


THE MALAS 


The Malas are one of the great right-hand untouchables 
of Andhra Pradesh. They have been included in the list of 
Scheduled Castes as per the Article 341 of the Indian 


Constitution.1 


The Malas were the sons of the soil. Originally their 
profession was weaving and belonged to the wrestling 
community or the community of “Mallayédhulu' or wrestlers. 
However, on account of their settlement identification they 


were called after the region in which they were living. 


Thus,there came into being the sub-division of the 


Malas.* Arava, Kantha, Murikinadu, Pakanati and Reddibhumi, 
Sarindla, Savu, Saindla and Daindla. Of these divisions 


some are adjectives which became Sardhaka namas or justified 


names of merit or demerit and the rest are. geographical. 


Arava Malas were those who have come from out-side.? 
Kanta Malas were those who were very important like throat 
to the body. Murikinadu is a geographical sandindese vaE ie 
division in which these people were permanently residing. 
Reddi-Bhumi is another GecgaeN Gal “ai gisiea eévremponaing 


to “kudipaita' or right shoulder section. 
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The Malas on the basis of their particular way of 
attire known as Kudi-Paita section, Mala women wear their 
paita or last part of the saree on their right shoulder. on 
account of this specific custom, they are distinctly known 


from the rest of the women. 


Mala women of Reddi-Bhumula .and Pakanadu wear their 
paita on their right shoulder while that of the women of 
— 

Murikinadu wear on left shoulder. Regarding the origin of 


these three divisions also there is a legendary account .# 


Exogamous steps of the Malas 
The broad syue-divisions viz. Reddi-Bhumi, Pakanati, 
Sarindla and Daindlu were having the following exogamous 


steps of the Malas. 


Reddi Bhumi 
Avuka or marsh, bandi or cart, Bommala or dolls, Bejjam 


or holes, Dakku or apprehension or fear, Dindla or Platform 


or Back door, péma or gnat or mosquito, Géra or street, 
-kaila or measuring grain in threashing-floor, katika or 
collyrium, Nathalu or snails, Paida or gola, Pilli or cat, 
Rawk Ox stone, Samudralu or oceans, Sram er good conduct, 


Thanda or bottom of a ship. 
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Pakanati 
Allam or ginger, Dara or stream of water, Gadi or a 
. a 
large high basket for storing grain, Géne or sack, Gurram or 
horse, Maggam or loom, Mailari or washerman, Parvatha or 
mountain, Pindi or flour or powder, Passalu or cattle, 


Thummula or sneezing. 


Sarindla 

Boori or a kind of cake, Ballem or spear, Bommidi or 
e 

the loach or tobacco pipe fish which has a very long head 
body like an eel, Challa or buttermilk, Chintala or 
tamarind, Dabbu or money, Gali or wind, Karna or ear, Kaki 
"eo ee aan Sas. ee 
or crow, Mudi or knot, Maddili or drum, Mallé or jasmine, 
Putta or ant-hill, Pamula of snake, Pidigi or handful, 


Semmati or hammer, Uyyala or see-saw. 
¢ 


Daindla 
Dasari or Priest, Déddi or courtyard, Gonji or Indian 
myrtle, Kommula or horn, Marri or Ficus bengilensis, Paka or 


milk, Powaku or tobacco and Tumma or Acacia arabica. 


It is evident from the above surnames that this 
tradition has some foundation in the remote past. Many of 
the house names of the Malas refer to weapons of war e.g. 


spear, drum etc. The Malas belonged to subjugated race and 
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have been made servants of the community. Very probably, in 

earlier days, their services not renumerated, but later 
co pane CTT 

certain ~inam' or rent free lands were granted, the produce 


of which was counted as remuneration for the services they 


rendered. 


Malas and their services 
Apart from weaving and attending to agricultural 


operations, the Malas rendered certain village services, 


which became compulsory and customary. 


The services rendered by the Malas are temple service, 
Jatara or festival service and village service. The village 
service consists of sweeping, scavengering, carrying burdens 
and grave-digging, the last having been their prerequisite 


for ages past .® 


The Malas of the Western part of the Telugu country are 
of a superior type to those of the East for they have 
largely retained their lands and in some cases well-to-do 
cultivators. In the East, weaving is a staple industry and 
it is still carried on with the ase, Beimretve instruments. 
In one corner ee a room stands the loom, with a hole in the 
mud floor to receive the treadles and a little window in the 


wall, with the floor level, lights the web. The loom itself 
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is slung from the rafters and the whole can be folded up and 
put away in a corner. As a rule,weaving lasts for eight 
months of the years. The remainder of the year being 


occupied in reaping and stacking crops etc. 


Each Mala weaver has his own customers, and very often 
one family of Malas will weave for one family of saavas for 
generations. Before pesenninG to weave the eager weesnice 
his loom and rubs his shuttle on his nose, which is supposed 
to make it smooth while weaving. Some traditional and 
inspiring songs are sung to pick-up speed or momentum in the 
treadle operations. 


: ' ar : Aa: 
"Vandaitenemira, rendondalaiténémira 
Nakadé kav@lira ... etc. 

eae ‘ 
Nestinamma néstind 
Janadu b&ttedu néstiné 
eee ae YG Se : ¥ Se ? 
Doraganiki aéragariki néstine ... etc." 


That means, even it is one hundred or two hundred, I want 
only that (her). I have woven (cloth), I have woven Jana or 
6 inches, pettedu or 3 inches for odra or Master, Dérasani 


or wife of Master etc. 


Each Mala family will stick to one master or landlord 


and engage in agricultural operations thoughout the year. As 


such, Malas are good cultivators and also most trustworthy 
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field servants. Many having borrowed money from their 
master could not repay for generations and therefore 
continued to remain as farm servants on certain conditions. 
As a result, they became Palérus or Co-ploughers. But in 
course of time, these Palérus became mere servants in the 


farm of their masters and their households. 


Malas are the great untouchables of the right hand 
branch. Their principal profession was weaving. They were 
excellent weavers ir coarse yarn. Low number count yarn 
prepared by them was used on their handlooms. As a matter 
of social discrimination, they were taxed high. Mala 


maggams or the looms of the Malas were taxed high. The 


product of the Mala looms was not directly accepted into the 
market for sale. Being untouchables they cannot bring them 
to the common market or sell them directly to any one. 
First, the fabric has to be weighed and made it wet and kept 
on a stone known as "Padugu tadipe saribanda" (Photo 11). 
The merchant who wanted to purchase such products made on 


Mala handloom will come and place the price near stone and 


take the "Wet product" along with him. There is not much 


bargaining power for the Mala weaver to make. There are no 


competitors for his product also. Whatever price is offered 
* Poet ¢ 
was acceptable to the producer. Such padugu tadipe 


Saribandalu' were placed near the border of “eolihera' of 
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the Mala settlement. Upper caste people would not enter the 


untouchable residential area nor the untouchables are always 


fe 
allowed to enter the area or residential area of the Sudras 


and Vaisyas and agraharam' - the sacred residential area of 
Brahmanas. 


The Malas who were a subjugated race, originally 
efficient in the use of arms and weapons as is evident from 
the onamastical analysis of eis surnames, degraded to the 
excellent of servitude and ultimately became one of the 
community servants and by the virtue of their menial 


professional background became untouchables. 


Malas through out the state of Andhra Pradesh and its 
contiguous states are labelled as untouchables. But the 
Malas of Palnadu did some mircales by virtue and sheer did 
of their valour and attachment to certain principles and 
code of conduct of life, brought an upwards social mobility 
and gave a clarion call to the era of reformation through 
radical social change. This movement brought by the Malas 


of Palnadu with Vira Vaishnava background making the 


Chennakégava temple at Macherla as the centre of socio- 
religious activity. Religion coupled with political support 
brought about a metamorphic change in: Palnadu much against 


the unceaSing. efforts. made by the opponents in the guise 
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Saivism. The Malas of Palnadu got the victory in the 
political battle fought at Karémpudi , in which they lost 
their lives and immortalised as Heroes who were entitled for 
blemishless worship by one and all, but won permanent 
victory in the social and cultural fronts. This victory 
paved the way for the promotion of unprecedented social 
change. The untouchable Malas became not only viras or 


heroes but also Vidyavanthulu or literate persons. 


From weaver - untouchable to Hero-edugted status these 
downtrodden and suppressed folk, got themselves elevated. 
The Vira-vaishnava avieeshere and the congenial political 
situation prevalent in Palnadu during the period helped this 
great socio-cultural phenomena, which became an unforgetable 


land mark in this epoch. 


Poverty of Malas 

Malas are mostly poverty striken due to their costly 
habits and poor and limited income. The income generated 
through their looms was no doubt, very high and economically 
viable to ‘run a ehecawia family. Moreover, it is a 
profession that provides continuous eight months employment 
from child to an elderly man in the house. No one is 
“ unemployed. Malas have no specific thrifting habits. They 


‘learn more to spend on extravaganga than saving. Regular 
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use of non-vegetarian food and country-liquor, addiction to 
gambling, cock-fighting and keeping of more wives made them 
poor. They borrow very frequently at high rates of 
interests against their nds and cattle which they have 


lost, for not able to repay. 


piectimiaseive Laws 

Ancient and medieval public administration and justice 
was based on Varna (caste) rathér than on the rule of law. 
Taxes were levied and collected on the basis of caste or 
caste profession and justice was given on the basis of caste 
but not on the evidence. Higher caste people were almost 
exempted from payment of taxes; and if at all they were to 
pay,- it was only nominal; for example weavers were 
discriminated on the basis of their caste and material. 


Pattusalds,*. Padmasalés Kaikalas, Jandras and Malas engaged 


in weaving different types of cloth. The Pattu, Padmasalés 
and Kaikalasg wove for the rich while the Jandras, Tégatas 
and Malas for the Sadie and for themselves. The Mala looms 
were taxed heavily® while their fellow weavers who weave for 
the rich are exempted from weaving or loom tax. This was 


known Malamadali pattu.’ The income of the Mala weavers 


reduced on account of heavy taxation. 
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Pologamy 

The social and family eget of Malas was mostly 
pologamy . Their profession is suseawie for one and all, 
they used to maintain large families by marrying more wives. 
Most of the men devoted their time for exercises for keeping 
their physical strength fit for satisfying their wives. As 


a part of this programme, they practised samu® fighting with 


sticks and swords. Taking good and healthy food for good 


body men enjoyed highest status in the family. 


Addiction to Liquor 

Being strong and powerful, Mala men became addicted to 
intoxicants, country liquor, toddy, opium etc. Regular meat 
and fish or that sort became their food, which again costed 
more than vegetarian food. This became a costly affair for 
a family to maintain them. Malas are famous for their 
oaths. Once they make an oath they would fulfill it. As 
such, they often go for bets, competitions and gambling 


which some times kept families in debts for generations. 


Malas are the Pariahs of Telugu country. Their name 
appears in various forms in Sanskrit literature. As the 


name of a people it occurs in Malaka, Malada, Malaja Mall, 


Mallaka,Mallava, Malad, Malava, Malavart & C.; as the name of 


a demon in Malayaja (Rahu) Malla (perhaps also is not 
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eetSEeee with mala: (arian) in ieisien Baa Malini), & C; 
as the name of a human being in Malayakétu, Malayadhvaja, 
Malayanarapathi, Malayaprabha, Malayasimha, Malayagandhini, 
Malayavasini, Malavai & C; ‘as the name of a country in 
Malaya, Malayadésa, Malavaka & C. As the name of mountain 
Or mountain range in Malakuta, Malaya, Malayaparvata, 
Malabhubhrit, Malayachala, Malyadari, Malayavan, & C.; as 


the name of a river in Malavi & C; as the name of a town 


Malayapura, Mallapur, Mallapura, Mallavastu, Mallaprasthi ‘ 
C; the name of the plant Malayaja, Malayandruma, 
Malayédbhava (sandal), Mallaja (Cellaja, black pepper) & C.; 
Dr. Gustav Oppert derives the word “Mala' from a Dravidian 


root meaning a mountain which is represented by the Tamil 


“malai', Telugu mala; so that Mala is the equivalent of 


Pariyan, and also of Mar or Mahar and the Mal of Western and 


Central Bengal. C.P.Brown derives the meaning of Mala from 
~maila' or dirty. There is a legendary account about this 
theory. ? 


The Malas will-not accept food or water prepared or 
touched by Kamsalis or Goldsmiths, médaras or Basket- 
Weavers, Madigas or Sresther workers, Béri-Settis or Bdyas 
and Bhatrazus. The Malas will not touch leather shoes, and 


if they are slippered with them a fine is inflicted and the 


money spent on drink. 
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Participation of Malas ise Village Festivals 

Even though, Malas have been branded as untouchable 
since times immemorial, they have Heed entrusted with a role 
connected with the village feseivate. Some sort of ritual 
participation and thereby ascribed to some sort of ritual 


‘ 


status. In the annual festival of péddamma and Chinnamma, 
female clay images are made for the occasion. A temporary 
hut is constructed by the Malas with twigs of Margosa and 


Jambolana and Vitex Negqundo. Two lambs are brought by the 


villagers which were sacrificed by the washerman. The heads 
are placed before the idol and water is poured on them, ask 
loudly ~paluku' or speak. If the heads open their mouths, 


it was considered auspicious. 


In the next stage of the ceremony, two buffaloes are 


brought by the Malas:'and Madigas. One of the Malas called 


Asadi chants the praise of the goddess during the ceremony. 
The Madigas cut the buffaloes one for péddamma, the other 


10 


for Chinnamma. In the buffaloe sacrifice ceremony the 


plays. Overy important stole- 


The cooked cholam blood refuge of the stomach animal 
sacrificed is mixed with margosa leaves is taken by the 
fe é ‘ 
Asadi who sprinkles around the images saying ~Ko bali' or 


accept sacrifice. The mixture is put ina basket and kept on 
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the head of a Mala. Lamb is killed by a washerman and its 


blood allowed flow into the mixture. 


The Mala asks permission from the village officials 
sprinkle the cholam. The bowels of the lamb are taken out 
and tied round the waist of the Mala who holds the basket, 


and puts it around his neck. 


The Mala with the basket sprinkles the mixture in the 
streets and boundaries of the village. He is encircled by 
large number of people with swords and cubs, to drive away 


evil sprits. 


Chalavadi 

Chalavadi is the bearer of news of the Malas. He is 
treated to as much food and drink as he can take and also 
given presents when a marriage is celebrated. When the 
messenger goes he must carry with him dal, jaggery and 


sugarcandy. 


The Mala Dasari 


The Mala Dasaris are the ~gurus' (teachers) of the 
Malas. There is a considerable number of Maladasaris in 


Andhra who obtain their living through religious mendicacy. 


Every Dasari was given three or four villages as his 
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jurisdiction for his ‘living. The insignia of Dasaris 
consists of an iron Sexe, ragichémbu . or copper pot, tiger 
skin, antelope skin etc. Some Dasaris own inam or oehe free 
lands, but majority of them.live on ‘the charity of vee 
people. They do not ask for alms but Beat sing hymns in 


honour of penn or péddamuni .11 


Maladasaris officiate as a sort of priest and their 
services are required at the time of Namakarana or naming; 
Vivaha or marriage; Talaneelalu or tansuring and Dinakarya 


or death ceremonies. Young girls are dedicated to goddess 


for making Basivis the ceremony is officiated by Dasaris. 


The Dasari who officiates at a wedding ceremony cannot act 
in a ~Sraddha' or .death ceremony. Sometimes, there will be 
sudden disturbances occurring on account of Saivaites 
objecting the entry of Vaishnavites into the street of the 
12 


village. Such occasions Pavadamu would take place. 


a 


It is firmly believed that if a Dasari is offended, he 
will revenge himself, in smaller offences by piercing his 
cheeks or side, for a serious offence by killing himself 
generally by severing the head from the body. If one kills 
him in this way, the news is communicated immediately and 


miraculously. Until the arrival of the Dasaris,+? the dead 
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body is kept covered in a.new cloth, and water is constantly 


sprinkled over it to keep the wounds from drying up. 


‘The Dasari lits a se ee by the friction of two 
pieces of yeoe ane kept in a ditch with sandal-wood fire. 
Dasari makes a request dance, on a small metal ~ch&mbu' or 
vessel betel leaves are arranged to make a lotus flower and 
kept in a plate along with the severed head, which is 


carried three times around the corpse.14 


The head is taken by Dasari and fixed properly to the 
trunk and the junction is plentifully daubed with ~tirumani' 
or sacred earth.?® A new cloth is then spread over the 


corpse, and a net-work of flowers over all. 


The Dasari again walk around the corpse calling on 


Tembaru Manara repeating at the same time a mantram. Then 
Kurumayya, the caste guru strikes the corpse from head to 


foot, three times with his staff, after which he places his 
foot on the head of the corpse and calls on the body to 


rise. 


VIRA VIDYAVANTULU 
Telugu country is very rich in folklore. Several forms 


of folklore are specialized by distinct groups of bards. 
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The heroic stories connected with the radical reformers of 
Palnadu are specially ‘sung by separate people known as 


Viravidyavantulu. They are Telugu oral narrative singers. 


Social status of Viravidyavantulu 

Unlike any other bards of the Telugu country, the 
Viravidyavantulu of Palnadu belong to a low social group. 
They belong to the great untouchable esrateeey known as 
Malas. The Viravidyavantulu claim the sole authority to 
sing Palanati virula katha at festivals and private 
gatherings, such as weddings and death commemoration days. 
They got this right through the religious pontitf. or 


Pithadipati at karémpudi of Palnadu. 


“If viewed from a Telugu writer's literacy perspective, 
it is extraordinary that the keepers of Palnadu tradition 
are primarily Malas. Written Telugu literature has been 
dominated by Brahmans. Brahmans would never condone the 
traditions generated by Hoes events but they were preserved 


by local oral singers like Malas .t® 


Though the Viravidyavantulu's authority is said to have 

ee Se rieaach 3 , PY / ; § 
come through the Pithadipati at Karempudi, they themselves 
suggest that the role of the Brahmans as head of the temple 


organisation and of the cult in one which they have granted 
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to him for practical pieseeee. The Pithadipatis main 
function is to lend weight and respectability to the cult. 
The sole and real knowledge is however retained by the 
Viravidyavantulu themselves. 


Dasaries!? 


and Pichikuntlu etc., for unlettered people 
such events are called "Jariginakathalu" in vernacular or 
"Stories that happened". Other semi-iftinerant Singers of 


8 of Srikakulam district. 


Telugu country are the Jamikilist 
They follow a life-style and style of singing like those of 


the Dasarulu of Guntur district. 


Dress 
Every group of people will be having their own type of 
dress to make them appear different from others. The 


Viravidyavantulu are given a specific dress to wear when 


they perform the Palanati Virula katha. According to the 
well established tradition, a Viravidyavantulu should wear 


~andekatti' (a safire with bells on the hilt) in his right 


hand, in his left hand a “dalu' {a small round brass 
shield). On his right leg should be a jangling anklet. 


Twelve-cubit long turban with an ornament bearing crescent 
moon and an Ummetha Puvu or Datura would be around his head. 
There must be a garland around his neck. His forehead and 


right side of the chest are marked with Tirumani, the 
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upright red and white marks of Vishnu, the left side of his 
chest is covered with a red and.white ash of seven cubits 
long, decorated with bells and beads, which hangs down up to 
his thigh. His lower white cotton garment tied with a 
special distinctive tie and knot known as “Datti' (a long 
sword with sheath). © All these items are required by the 
Viravidyavantulu tradition. No singers would venture to 
sing and perform the Virulakatha. They claim that no one 
but a Viravidyavantulu would dare to invest himself within a 


particular combination of attire. 


Orchestra 

The Viravidyavantulu have special instruments, which 
constitute their orchestra. This is corroborated by: the 
authority of Pithadhipati or the religious pontiff at 
Karémpudi . On the Viravidyavantulu's right side is a man 
with a double-ended brass drums. There he beats on the 
right end with a short stick on the left end with his 
fingers. The drum is called "Pamba" and the set is known as 
Pambajdédu or a pair. of Pambas. On the left side of the 
Viravidyavantulu is a man who plays the "titti". or bellows. 
The ~titti' operates on the same principle or as a bagpipe 
serviving as drone by prceducing one continuous note. The 
—~———r 
third back-up man plays a finger symbols or ~Talamu'. He 


also joins the drummers in making oral responses at 
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appropriate time in the performances by the Viravidyavantulu 


who wear a special attire. 
111402 


Palanati Vira charitra presents a well-defined 


Religious Geography 


religious SecGxaphy’. The political geography depicted in 
this tradition ie. aimee to a specific political order, 
where as the religious geography is less firmly time bound. 
We don't deny the influence of political developments on 
religious institutions and its geography. Religious space, 
‘tend to have an existence of its own which is not poral ty 


cousadeed by the Tact esibudes of politics. 


Political geography of Palnadu presented in the 
Viracharitra is that of the 12th century, where as the 
religious geography is not restricted to that particular 
period. Eventhough, there is no GS oborae ae evidence that 
major religious features present in the Viracharitra are 
incoherent with the twelfth century, they are also 
compitable with the current religious geography. The 
Hotueoué geography is not limited to a particular time 


factor. 


Vijayapuri (Nagarjuna kénda) 


At the North-west corner of Palnadu, two great 
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monuments made ‘of native stone. One of Sess greenish 
marble is the ancient Buddhist site called Nagarjuna Konda. 
It stands above, the valley and continuously occupied from 
the Stone Age to the present day. They are monuments of the 
forgotten past. During the period following the decline of 
Buddhism and before the rise of modern technology, other 
movements touched the people of Palnadu. Both the landscape 
and the social, economic and teiseious. £26 te of the area 
are vitally responsible for the birth of social change in 


the form of a great social reform in Palnadu. 


Karémpudi 
In order to reconstruct the religious geography, it is 
essential to view it from Karempudi, a political centre a. 
the Guntur District. We have at Karempudi the Virulagudi or 
the Temple of Heroes. There are other small shrines 
associated with the battle field of Karémpudi . The heroes 
played an active role in the politics of the period in which 
they lived. Immediately after the battle of Karempudi , they 
were deified. The heroes were transformed as divinities at 


a place in Karémpudi where the present temple is said to 


\hiNiave, constructed. 


The Heroes 


The Heroes are being worshipped in the temple as 
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"Lingams". The iconography of the Heroes is very 
interesting. The Heroes belong to the Vaishnava or 
Viravaishnava fraction of Brahmanism. How is it that are 
being worshipped in the form of Linga? Vaishnavism and 
Saivism are poles of a part by order and faith. The Heroes 
belonged to the Vaishnava faith. It is very interesting to 


note that they are being worshipped as lingams which is 


Saivite practice. Probably the Heroes were originally 
worshipped as Virgal or Hero-stones. Later the vertical 


poles or blocks of stone were rounded and smoothened which 


looked like lingams. 


Aravaiaru Viranayakulu (ox) Sixty Six Heroes 

The Hero cult is not confined to Palnadu alone. Due to 
. its potential influence outside Palnadu several shrines were 
also established. ViravidySvantulu outside Palnadu and 
other followers made it a living cult. Though several 
heroes participated in the battle and sacrificed their lives 
for the triumph and Pee of their leaders, only sixty-six 
Heroes have been traditionally deified and worshipped today 
in the ~garbhamu' or sanctum sanctorium of the temple at 


ee | , 
Karempudi . 


Seventy seven warriors 


Apart from the sixty-six heroes others known as 
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"Débhaiéduguru Boruuanad is or seventy seven excellent 
trustees. They are always associated with sixty-six Heroes 
and they appear by themselves only in "The Birth of Baludu", 
another set of. deified warriors known as “pébhaiéduguru 


/ = 
potumannilu' or seventy seven trustees. 


Hero worship 

Heroes of battle who sacrificed their lives for a noble 
cause were worshipped in the form of stones, known as Virgal 
or Hero-stones. They were worshipped with devotion and vows 
were made in their honour. Such customs ultimately 
developed into a religious order Viracara or the cult of 
Heroes. This cult was patronised by nobles ana kings and 
followed by devotees. . This cult of heroes seems to have 
come into existence towards the end of the Kakatiya rule, 
for a record of gaka 1236 at Macherlal? inscribed on a stone 
in front of three small temples dedicated probably to 
heroes, on the bank of the local stream Chandravanka, at the 
time of Kakati Prataparudra registers a grant of wetland as 
Sarvamanya to Virapurushulu or Heroes (for conducting 
worship) by the king's officer pévari Nayanimgaru. Tt 
appears that only during the period under review that the 
popularity of the hero-cult and hero-worship reached its 


climax. 
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During this age, the heroes of Palnadu?° were much 
venerated and stories about them became — popular. A 
tower (mda) called Nayadumandapa, evidently dedicated to 
the heroes of Palriadu in the middle of the village of 


— ; : ; . : 
Karempudi, was erected by a certain Jivaraksha Timmana. 


Though stories illustrating the epic heroism of these 
chiefs were already current in the country during the latter 
Kakatiya period, and were narrated by Virakathakas on 
special occasions, dediested to their Keebe.. Tae was the 
period in which heroic ballads composed to preserve the 
memory of the departed heroes came into existence. This was 
the age which produced the now popular Telugu ballad, the 
Heroes of Palnadu. This Hero-worship or the cult of the 
heroes turned out to be one of the chief aspects of popular 


religion during this period. 


Thus, the Malas of Palnadu also known as Vira- 


vidyavanthulu, are different from those of other Malas of 


| different parts of Telugu speaking area. They have achieved 
their social status by conversion into Vaishnavism and 
| fought against the then social evils. They have entered 


the temple of chénnakesava which was denied earlier. 
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3. 


REFERENCES 


Note: Of the 59 Scheduled Castes of Andhra Pradesh, the 
Malas appear at No.35 Mala, No.36 M&la Dasari, No.37 Mala 
Dasu, No.38 Mala Hannai, No.39 Mala Jangam, No.40 Mala 
Masti. No.41 Mala Sale or Netakan: No.42 Mala Sanyasi. 
These eight varieties of Malas constitute the great 


untouchables, the prime victims of discrimination and 


suppression from times immemorial. 


This type of division is not new to the Malas alone. It 
was a custom to call people after the residential area 
Vastavya or native. Brahmans were also known after their 
residential division, i.e. Palanati, vélanati, Aru- 
vélanati, Kammanati, Kasalanati, Telaganyulu etc. These 
are only the geographies divisions in which they were 
settled. 

Somasekhara Sarma, M. History of the Reddi Kingdoms, 
p.264. 


‘Arava means out-side and also the name of a language. 


The meaning and origin of the divisions such as Savu or 


Sarindla and Daindla have been lost in the passage of 
time. Legends have been woven around them to justify the 
origin. The Saindlas also known as Arava-Malas are said 


to have come from the Tamil speaking area. 


a)A Note: Concerning the origin of these divisions the 


following legend is current: "A Mala married 18 wives, 
i : : 
one from each Kula or Varna. Goddess Poleramma in lieu 


of the sacrifices of goat and sheep, wanted women and 
from the Mala. The Mala child sacrifices disclosed this 


to his wives with great confidence. On hearing this they 


72 


were terrified and fled, knowing the strict mentality of 
their husband; who always lived for his word. One wife 
went to the Reddi-Bhumi, the second to Pakanadu, the 


third saved her life by hiding. They were known as 
Daindlavandlu; Sess whom there is a proverb in 
Telugu. “Dagipdyina vandlu Daindlavandu' er those who 
have hidden are called Daindlavaru. One wife escaped to 
the forest by clearing the ‘jungle. Her descendents are 


known as Sarindla or Straight. 


/ 
The wife who consented to be sacrificed to Poleramma 
along with her child was restored to life and gave rise 


to the Savu or Death sub-division. 


b) Veerabahu, the contractor of city burial-ground of 
Kasi, promised goddess Kali to sacrifice his three wives 
left, if she grants success to Harischandra. On hearing 
this, the three wives decided to run away. On wife went 
to Reddi-Bhumi, another to Pakanadu and the third one 
prepared for the sacrifice in her murikibatta or dirty 
cloth. She was sacrificed. Kali restored her life. As 
a sign of her disapproval against the two unfaithful co- 
wives, she began to wear her paita on the left shoulder. 


Thus came the kudi-edama paita division among the Malas. 


According to a tradition this right was granted to them 
by king Harischandra himself. All the burial grounds are 
supposed to belong to the Malas, and the site of grave 
must be paid for. Though the Brahmins do not bury, yet 
they must pay a fee for the privilege of burning. The 
Malas dig graves for all castes, which they bury, except 


Mohammadans, Oddes and Madigas. 


73 


sm 


10. 


11. 


12. 


S.I.I. X, No.753. 
S.I.I. IV, No.1384. 
Katti samu - Using feats of strength with sword. 


Karra samu - To practice gymnastics. 


The Goddess Parvathi when on a journey with her Lord 


/ _ 1 
Paraméswarudu, kept one of her unclean (Maila) cloths 


bins 
under a Salamli tree or silk cotton tree and asked a 
aon to wash it, when the dhobi opened the knot of the 
cloth bundle to wash, he found a baby being born from it, 


he was known as Mala or the unclean. 


Buffaloe sacrifice is done in two ways. One method is 
cutting the neck with one’* stroke or two or three as 
decided by the occasion. If the Madiga fails to be head 
as per the number of strokes all the assembled people 
would beat him some time even to death. The second 
method is to cut the throats and separating the head 
later. This practice is prevalent in western Andhra, 
probably due to the Islamic influence, the way of Halal. 
Cutting of a stroke was prevalent in south and coastal 


Andhra districts, which is a Hindu practice. 


According to a tradition between 8th and 11th centuries 
A.D., there was a great rivalry between the Saivite and 
Vaishnavite sects, and it is supposed that Kurmayya 
fighting on the side of the Vaishnavites, by the aid of 
god Chénnudu was able to suppress and overcome followers 


of Siva. He thus became the guru of the Malas. 


A pretended immolation of a human victim who is 


afterwards resuscitated. 
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13. 


14. 


15. 


16. 


17. 


When the Dasaries on their arrival to the spot show 
their magic power by frying fish, which come to life 
again on being placed in water, and by cutting limes in 
two and make them join together while the rest sing 
hymns to Chennadu and call on the name Govinda. 

By the wife if married, by the mother if not married, by 


the ~basavi', if he has no kin. 


A kind of white clay used to making the sectarian marks, 
called locally ~“Namasuddha'. It was originally sudda or 
white clay namam or the name of Vishnu is added to it 


because it is used only for this purpose. 


From a Telugu Writer's Literary, it is extraordinary 
that the keepers of Palnadu tradition are primarily 
Malas. Telugu literature has been dominated by Brahmans 
who are often versed in Sanskrit and Telugu but in the 
realm of oral literature, which is based upon events and 
traditions, indigenous to the Telugu country is the 
Malas and Jangams who thoroughly dominated the literary 
Field: 


An example of singers of this type is a group called 
Dasarulu. A full repetoire of this type was recorded in 
Visakhapatnam district. These particular Dasarulu, the 
name came from the devotion to Vishnu are also Malas. 
But they prefer to be as called Dasarulu rather than 
Malas. They ate devotees of Varahanarasimha, the 
preceding diety of the Simhachalam temple. These 
DaSaralu reside in Kudulavada village during the 
agricultural season. During the off-season men and 


older boys go about as itinerant musicians. The Malas, 
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18. 


19. 
20. 


who are Vaishnavites, as are the Vélamas about whom they 
sing, might have a different story from the Saivite 
Pichagunt lu who sing chiefly for Reddis (another siara 
caste of Telugu country). * 


The Jamikilis use an open-ended drum with a string 
attached to the underside of the head. This drum called 
"jJamikili", gives its name to the group. 


Epigraphical collection No.586 of 1909. 

The rulers of Palnadu, namely Nalagamaraju and his step 
brothers, sons of Anugumandaleswara and their respective 
ministers, who fought a deadly battle amongst themselves 
for the sake of the kingdom were all extolled as heroes. 
These heroes of Palnadu, Palanati Virulu, as they are 
popularly called, flourished in the middle of the 12th 
century. Nalagamaraju, son of Anugumandaleswara and 
Mailala Devi is also known as Kamaraja or Anugugamaraju. 
He ruled from Saka 1056 (1134 A.D.) to gaka 1085 (1163 
A.D.), the earliest and the latest dates of his records 
so far discovered. These inscriptions of Nalagamaraju 
definitely settle the time of the heroes of Palnadu. A 
certain Anugumandaléswara is mentioned in a record at 
Karempudi, which states that a merchant built a temple 
for Virakéti in éska 1346, correspondong to the cyclic 
year Krédhi (Ep. Coll. No.557 of 1909, Ep.Rep. 1909, 
Para 49, p.99). There was no chief by name 
Anugumandaléswara ruling over Palnadu in sala 1346, as 


stated by the Government Epigraphist. 


kkkke 


76 


Chapter-IV 


SOCIETY 


The society as revealed through the study of the 


Palnati Vira Charitra is a pyramidical one. Brahmans have 


been always reckoned with number one position in the 


society. After the Brahmans, the Kshatriyas stand second 
who are also known as R&ajius. The Vaigyas or trading 


community occupied the third rung and gtaras or the 
cultivators also known as Chaturtha Kul anvayas have been 
placed in the fourth position. At the lowest strata of the 
society, the Chandalas or the untouchable were accommodated. 


1 were considered as 


According to tradition Brahmans 
advices | or twice born and continued to remain as the 


custodians of learning and rituals. 


Education and learning were under the control of the 


Brahmans2 


while the Kshatriyas or the ruling class looked 
after the protection of the country, waging wars and 
providing good administration to the subjects.? The king was 
considered as the lord of the land or kshmapati or Lord of 
the earth, Bhupati, Bhupala or administrator of the earth 
etc., for he acquired the territory with the valour of the 


4 


strength of his shoulders. Kshatriya is not a varna or 
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Veaste, but a status achieved by their valour and strength of 
the body. “Brahma Khsatra t4i$phrutam' indicated who are 


ruling class.? 


Many ruling communities of South India never belonged 
to the so Saas Kshatriya community. Therefore, 
Kshatriyahood is only an achieved one, not attained by 
birth. © One may be a Brahmin by birth, not by personal 
achievement. The ruling castes of the region under study 


/— 
belonged to the Sudra community such as vélama, Reddi and 


7” 


Kapu. 


Apart from the above castes, we have the participation 


- : / a ee 
of Malas césangis, Chencshus and Pattudulu. Malas and 
cdsangis played a vital role in the military achievements of 


the rulers of Macherla and Gurazala. 


Brahmans by virtue of their ritual and social status 
enjoyed very good position in the society and polity. They 
enjoyed many privileges such as “agraharas' or separate 
residential status *Sarvakkara parihara ksétras' or tax free 
agricultural lands and very many presents. They occupied 
the highest and keyaanenieeeat ie posts in the Royal 
courts. They occupied the position of mantri or minister, 
sénapati or commander-in-chief, purdghita or chief priest of. 


the city, danda nayaka or chief justice etc. 
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Brahmanas are divided into two main divisions viz., The 


vaidikis or the priestly class and the Niydgis or those who 


Je émployed in the administration. ge: 
Deed all sorts of position erogatives. Brahmanas 


during the period under study in Palnadu continued to enjoy 


their position without any obstacle. Their chief duties 
were ~shatkarmas'’ or six duties. To conduct yajna, to 
e 


: i 
Manage yajna, to study veda and to teach véda, to make 


: - . e F ats 
donations and to receive donations. Viprakantalu or Brahman 
“women used to give harati or burning of camphor in plates 
whenever Royal officials used to start for any auspicious 


tours or programmes . ® 


Brahmanas -used to bless the rulers on such occasions.? 
That serving Brahmans with good faith and confidence 
would give knowledge was the strong belief among the people 
of the day.1° It is also believed by learned men that 
serving a guru or teacher wis itself learning or 
education.++ students of Gurukula used to look after the 
cows of the teacher and collecting Darbha or sacred grass 
and firewood for the yaijna was Lesgelf sufficient to 
propitiate their teacher. We have plenty of examples in the 


ancient classical literature in this regard. 14 
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The society of Palnadu presented a very interesting 
social combination of people, particularly at Macherla 
during the period. of Brahmanayudu who was a_ staunch 


supporter of Viravaishnavism. 


He introduced ~ equality of castes and finally 
experimented with an open buffet or a system of inter-caste 
social dining popularly known as Chapakudu or meals taken 
from a mat by one and al1.13 An attempt was made to 
annihilate caste dapat during the period understudy in 
Palnadu. Brahmanayudu may be reckoned as the first social 
reformer in Andhra who championed the cause of. the 
untouchables. He tried to unite all untouchables under the 
fold of Viravaishnavism. The Chénnakésava eae, in fact, 


brought a radical change among the untouchables of Palnadu. 


However, the attempt to combine the great untouchables 


Malas and Gésangis failed. Brahmanayudu sent a word to the 


césangis who left teBareie field bue: Leics they refused to 
come back. Brahmariayudu came to know through the messengers 
that the cdésangis were attending to a Gaddapatu.*¢ 
Brahmanayudu got angry on hearing the. news and declared. that 
Malas should maintain seven Paggams or a distance of 24 


yards there after. 
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In fact, Brahmanayudu being a social reformer and 
staunch Viravaishnavite could not have declared to maintain 
distance between two castes. The malas were of a 
Virajivanthulu or chose who live on use of weapons and 
became a subjugated race were different from those of the 
Madigas or Gosangis. The Madigas were tanners and butchers. 
There was no relationship between these two either of plate 


or bed; popularly known as kanchamu péttu, manchamu péttu, 
: ink ty M 


hos 


Mr.E.H.Thurston rightly observes that between the Malas 
and Madigas there is no love lost, and the latter never 
allow the former, on the occasion of a festival to go in 
palanquins or ride on horse back. 15 The Malas will not 
touch leather shoes, and if they are slippered with them, a 
fine is inflicted by the Péddamala or Kulapedda or the head 


of the mala@ community and the tappu or fine money, so 


collected will be spent on community liquor. 


Palnati Vira Charitra mentions various tribes that 
participated in the political and socio-cultural life of the 


period. 


Though Atavikas or tribes live away from the purajanus 


or city people, at times of turbulance they used to come to 
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: av 
i.e. they have no relationship senee se dining or steeping. 
6 


the rescue of siviiiane: pbyas as a tribe had their 
settlements separately known as boyakéttam. There were as 
many as 12 Boyakottams during the reign of Gunaga 
Vijayaditya, the famous Eastern Chalukyan king. They served 
as frontier gaurds from the earliest times. They grew in 
political power and united together to uproot the Eastern 
Chalukyan empire. But Panduranga, the able general of 


/ 
Gunagavijayaditya suppressed the Boya rebellion. 1® 


Chénchus another tribe mostly living across the 
Nallamalai forests of Andhra Pradesh also contributed much 


to the political and cultural spheres of Andhra culture. 


During the early centuries of the Christian era, 
Ikshvakus of Vijayapuri came to power by putting an end to 


the Andhra satavahana rule.1? 


Basavapuranam and Panditaradhyacharitra refer to 


various tribes of Andhra country. Chénchus are by 
matrimonial connections related to Vaishnavism. Chénchéta, 
the beautiful daughter (Lakshmi) was married to Narahari 
(Vishnu). As such, the chénchus wear namam, the symbol of 
Vishnu. cChénchus having Vaishnavite connections joined 
Brahmanayudu against Nagamma. We have references to the 


= i 
chénchu tribes in the army of Brahmanayudu. The Chenchus 
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were experts in archery and jungle fight. When che people 
of Nagamma fell on che herds men of Brahmanayudu suddenly 
the chénchus killed them with their arrows by following 
their customary type of fighting under camflage and 


concelament. 


Kuppékéallalu or bolt or pointless arrow, chikati- 


4 
minugurulu or pillet-bow, gigurugumdelu or large gum balls 


thrown across enemies to make them stick.1?8 


Food and Drinks 

The food habits of any people in a given area would 
always be determined by the nature of its environment, which 
produces the food crops. In fact, Geography plays a vital 


role in the survival of flora and fauna in a given area. 


Palnadu is a dry region with full of stones and dry 
streams and seasonal rivers like Naguléru and Chandravanka. 
Thorny bushes of several variety grow here by the scanty 
rainfall available in the region. One chatu verse ascribed 
to grinatha describes Palnati villages with small stones, 
small worshipping Gods, waters of Naguleru, Napa stones, 
Sajja or a kind grain aa génna or a'variety of millet food, 


serpents and scorpions. 
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Palnati Veera Charitra, however, provides with different 


types of food stuffs.and condiments, pickles, legumes and 
rice. Manchala a good housewife of Baludu prepares a good 


variety of foodstuffs to her husband. She made Panakam or 


Jaggery juice, Junnu or cheese, Pachallu or pickles, and 
Néye or clarified butter. She prepared all of the finest 
foods. She used excellent fine rice, perfect legume. 
Vadivalu, appalu, migada pérugu or creamy curds, bobbatlu, 
arésalu, purnalu, garélu, burélu and the fine appadalu. 


The people of Palnadu region were not rich, as the land 
was arid and es productive. The land was full of stones 
serpents amd scorpions. That the food eaten by them was 

ppl mirrer and sorghum is attested by a stray verse whose 


fine ie 
authorship is ascribed to poet Srinatha. 19 


Another stray verse reflects a common response at the 


“mention of Palnadu.?° 


Cooking in new pots for important persons was a custom 


prevalent even in royal houses. Manchala orders new cooking 


utensils to prepare food for her husband Balachandrudu. *+ 


. 


She made soup, curries, condiments, pickles, legumes and 


a : / 
rice. She made panakam, junnu or cheese and Neye or 


84 


Clarified butter. She used excellent fine rice. Perfect 


legumes, dried prepared eggplants or vadiyamu. 21+ 


_ — / 
Appalu or sweet cakes, migada péruqu or creamy curds, 


od 
bobbatlu, ariselu or sweet cake made of rice flour fried in 


ghee, purnalu or a kind of round cake, darélu made of 
blackgram, burelu or a kind of sweet cake bun and ete: 
appadalu or sort of thin cake which is fried. Political 
agreements were accompanied by stumpteous dinner, when both 


the parties agreed to a common point of settlements. 2? 


Leaf Plates 

Food is srved in plates made of earthen wear and metals 
such as brass, copper, silver and gold. Poor people always 
used inferior wear such as pots from the potter to prepare 
food. Manchala ordered new pots from the potter to prepare 
food when her husband Balachandrudu made his maiden visit.?3 
By this, it is evident that pottery was in abundant use and 
even not discorded by rich people of Palnadu. 

__— 

It is corroborated by the mention and use of leaf 
plates used in the banquet at the end of the political 
agreement between Malideva Raju of Gurazala and Brahmanayudu 
of Macherla. In the banquet no metal plates were used. The 


leaf plates may be of two kinds, i.e. the plantain leaves 
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and hand stiched vistarlu or plates made of the leaves of 


the adda plant.24 
ve 


Leaf plates are generally spread on a clean ground and 
the meals are Sevyedi In the banquet that was arranged at 
the consummation of the ‘political agreement, meals were 
simply served in plates on the ground itself.2> As a mark 
of bilateral relation both the parttes Gx either side sat in 
a single line to eat. It is very surprising and noteworthy 
that all the opponents agreed to. eat a common meal and to 


return to their native lands. 


Sitting on the ground in a single l&ne for meals 
represents equality of all the participants. A common meals 
also weueeabure the feeling of a community. Serving in leaf 
plates would also give a feeling of freshness. In 
marriages, guests are fed on the floor in a line to avoid 
inequalities. This is called in Varnacular as Pamkti- 
bhdéjanamu Ox Bantikudu. Round tables are used in the 
meetings of crucial importance to avoid the risk of great 


and small, high and low, rich and poor. 


Kali or fermented rice water was used for different 
food preparations. To keep cooked rice without decomposing 


for some time Kali is added while cooking rice. Kali water 
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is also made as charu or soup by adding pepper and turmeric 
powder, chilli powder and salt with sufficient water. Kali 
pot is supposed to be an auspicious symbol in the house. 
New pot brought from the potter cleaned and smeared with 
turmeric and vermillion on Friday and a small amount of rice 
water is poured and kept in Northeastern corner of the 
kitchen. It is allowed to be fermented for a few days by 
making use of it when required. New rice water is added and 
kept away from the proximity of menstrual women. Madi?® is 
being observed to touch it. Rice left in the night is kept 
in a potwater and kali is added and served as breakfast of 
poor people. Particularly, those who go for field work 
carry with them the rice soaked in water and Kali known as 
Chaddikudu to avoid thirsty. It is a good and healthy food 
of rural folk. It is said that if a man drinks Kali he 


would get manhood or virility.?7 


Dress and Attire 

of the three important primary requirements food, 
shelter and clothing, the third one viz., clothing is very 
essential for mankind. One may wait for a few hours and 
days without food and one may live without shelter but one 


cannot live for a single minute without dress in a society. 
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Dress originally meant for the protection of human body 
from unfavourable environment.’ But in course of time, it 
became a part of life and culture. Every tribe, nation and 
group is known by the dress they wear. Dress, whether 
social, religious or cultural has a great significance. 

Occasions and moods created different types of dress to 
wear. Palnati Vira Charitra provides a lot of information 
about the attire worn by different types of people for 
different occasions during the period under study in 


Palnadu. 


Costumes : 
Of the many costumes that are worn by men and women in 


Andhra, the kéka and cheera are most dominant ones. 


Controversy hangs over the distinction of these two costumes 


for k&ka and cheera are used as synonyms. Telugu literature 


under the period of study is teaming with innumerable 
references to these items. The term kéka is a telugu 


‘equivalent for cheera in sanskrit. 


At present, k6ka and cheera (saree) are used as 


synonyms for a long piece of cloth, bordered or unbordered, 
designed or undesigned with checks or no checks and other 


motifs. The sari is the equivalent word for kéka or cheera. 
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At present, the length of the saree is 6 metres and 1 metre 
in width. But earlier, these sarees measured in angulas 
(inches), adugus (feets), and gajas igazasy.- According to 
the age, occasion in which they were worn the sarees were 


designed to match or suit the situation cheera generally is 


a costume worn by women folk of South India. 28 


Koka and Gicaus are considered as one costume but in 
earliest times cheera was also worn bpeenee: $yimadandhra 
Mahabharata which is the earliest literary work of Telugu 
literature refers to cheera as worn by Dharmaraja (Agvamddha 


parva 1.3). By this, it is evident that cheera was a common 


costume worn by women as well as men. 


t . ; : 
Koka is also a common costume, which measured six 


metres in length and one meter in width, but made of fine 


fabric. This is used as paga or head dress by men and a 
lower covering dress over a petticoat by women. By virtue 


of thinness and transparency, it was often used by women as 
veil, which is eaiued in Telugu language as mélimusugu. 
Wearing sari can be done in two ways, turning round the 
waist in one round and not less than seven folds with the 
help of four fingers length so as to look a cluster of folds 
and the remaining part of the sari is thrown over the left 


shoulder to cover the back. The other way of wearing a sari 


me 
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is done in the same “way but in anti-clockwise direction 
resulting in the spreading of the end of the sari over the 
right shoulder. The end of which is brought to the .front of 
the waist and inserted the folds across the waist. This is 


known as kudipaita or right shoulder paita. 
e * e 


This type of wearing sari is not without social custom 
and sanction. The society is divided into two types of 
people, one is the right hand, another is left hand. The 
right hand people.are superior to left hand people, they are 
equal to kudichéyi or yedamachéyi. They are also equivalent 
to ~vengalai' or ~téngalai! of Tamilnadu. Thus, sari which 
is Seid aetiweeane to cover the body from the environmental 


forces has become a tool of social norm. 


Kanchukamu 

The word Kanchuka occurs in Palnati Vira Charitra of 
er inate: bn. Ee he Amarkosa the meaning of Kanchuka is 
mentioned as an armour, 29 Secene basis of its description in 
various literary works. Dr.V.S.Agkarwal thinks that it was 
a long coat which come down to feet with full sleeves and 
its collar was closed in-front.?1 The Kanchuka of the 
warrior, has been interpreted by Dr. Motichandra as the 


modern kurta or the loose upper garment . 32 
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The Kanchuka of the Gupta period resembled as nighty, 
worn by modern dee It was a coat with full sleeves or 
half-sleeves and tightening the upper part, and loosening in 
the lower part and closed infront. - The nighty is worn by 
only women these days, but in ancient times it can be worn 
by both men and women. The Kanchuka worn by women mostly 
come down to the feet, while that was worn by men come down. 
to a little above the knees. Numismatic evidence coming 
from the Gupta period would show the type of kanchukas worn 


by Samudra Gupta, Chandra Gupta and Kumara Devi. 


In Palnati Vira Charitra, Kanchuka is referred to as 


made of pattu. 


"Kasikhandamu" refers to “dilugu Kanchuka" both the 
costumes worn by women only. By this, it is clear Kanchuka 
was essentially worn by ladies of luxury rather than of the 
common women. It was made of only superior cloth such as 
silk, imported from China or gari made out of golden 


threads. It was an unstitched garment which was tied around 


the waist. It was 4 to 6 feet in length and about 6 feet in 


width. 33 
Tunic is the western style of dress. Wearing a tunic 
was considered essential. It is for this reason that no 
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image has been built without a tunic. The tunics worn by 
women standing “eae Kubéra, who is drinking wine in a 
sculpture of Madhura museum, are peculiar. The tunic in 
this scene is full-sleeved and comes down to a little above 
the knees. It is seen like a modern frock, i.e. it is tight 
up to the waist and below the waist, it has a wide 
circumference... Of these tunics the one worn by.a women has 


Sa 
an embroidered design on one of the sleeves. 


Decoration of Bride 

Brides were made ready for their marriage ceremonies 
with all sorts of ornamental decorations. The "Kalyanasnana" 
or auspicious bath included the application of sandal paste, 
bathing pannir etc. Such details of bridal decoration on 
the eve of marriage ceremony is described. Siva Devi the 
new bride was prepared for her marriage by péramtandru or 
auspicious house wives.34. 

One lady anointed her body with sampénganiine or oil of 
Sampénga flower, another lady rubbed her body with 
nalugupindi or a fine paste made of rice flour, turmeric 


35 Bath was performed with 


powder and flour of greengram. 
panniru?® or scented water while agarudhupam or fragrant 


fumes were lit to dry up the wet hair. 
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Ornaments of a Bride 


After ~mangalasnana' or auspicous ceremonial bath 
ae 

combed head of the bride was decorated with ~titaina ragidi 
tirugudu puvvu' or ornaments made of gold in the shape of 
“ragidi' or a round ring studded with stones in two or three 
circles, tirugudu puvvu or ornament made of gold in the 
shape of sunflower. ~x4émpula chandra vanka' or a crescent 
like ornament studded with kémpu or ruby decorated on head. 
Ornaments worn on the head by women were of many kinds. 
Berucukka also called as paptabottu or a golden ornament 
ae a long chain attached with a locket in front worn in 


centre of the head. It was the chief ornament worn by women 


during this period under study. 


According to king Someswara it was a golden pearl 


48 . r 
ornament studded with precious stones. Sasi and Ravi which 


Ro 


were worn on“*head are known today as Chandravanka and 
Ragidi, resemble the crescent moon and sun respectively. 
The ornament Ragidi or Ravi is bigger than Chandravanka or 
Sasi and was elaborately worked out with gems. 


~_ 


They are worn on either side of papata or the parting 


of the hair.?? 


Pasidipoka or a golden ornament in the shape 
f . 
of betelnut. Pallerupuvvu or a nose jewel shaped like the 


Pe | oi 
caltrops blossom. Tammireku or ear ornament, aparanj]i 
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ean lt or golden ear rings, bavililu, or a type of ear 
ornaments, kumtéllu or toe rings, kuppélu or golden bells 
tied at the end of plait, 38 kutikamti or neck ornaments. 
The Kantikas were pearl ornaments worn by men and women 
equally composed of pearls of one,. three, five or nine 
stings knit together like a band, Médanilu. or a pliable bar 


of gold bent round the neck was in use. 


"Tinnaga koppu samdhimdhiri chélulu; 
tiraina ragidt tirugudupuvvu 
saurina kémpula chandravamkayunu 
papata bot tununy pasidi pékayunu 
chupula kimpaina susakambamara 
Nilipi palidry puvyu néritammeriréku 
Mavirékayu naparamji kammalunu 
Bavilll mumtémtlu bavirdlu kuppé 
Kutikamty méndariilu gumdla pérulunu 
Tagunanu patteda damga sarigelunu 
vélaléni kadi u vimtadamdlunu 
Gamtala melange gajjolamdiyalu 
Jamia nrdgddu coerce aa wattiyalunu 


Mukkuku wueeeea muttepunattau. " 
-- P.V.C. p.56 Tex.Lines 448-461. 


Gundipéru or a chain studded with balls of gold, 
nanupattéda or a neck ornament with pedent added at its 
centre, danda sarigelu or bent bars of gold worn around the 
hands above the elbow, kadiyalu or anklets, gantala molanulu 


or girdle or ornament worn on the wasit was generally made 
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of gold with bells. This was known as katigutra or molantlu 


or string on the waist. 


Originally a cord of twisted or plaited cotton was worn 
round the waist by women. But in course of time this became 
a model for waist ornament. Mutyala molaralu or pearl waist 
ornament, ratnala molanulu or diamond waist ornament Gantala 
molanulu or waist ornament with jingle bells were also in 
use. G@jjalandiyalu or andelu with jingle bells were also 
worn both by men and women during the period. The toes were 
adorned with rings of gold set with jewels, which were 
decorated beautifully in order to produce clinking sounds. 
These rings which women wear on their toes are called 


, 
mattelu. 39 


Vratha for male child 
Women of Palnadu for getting putrasantanam or begetting 
a 


; : ! 
male child used to observe a particular Nomu or vow known as 


ee f 40 
"Gajanimma nomu". 


; ! / 
During the period of observing the nomu pratyekamuga 


1 or special printed saree 


chiralu addimchi kattukonduru* 
were ordered to be prepared and were worn by women who 
wanted male children. There were a number of nbmus to obtain 


children observed by women during the period under 
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consideration. Daksina or presents to the priest at a 
sacrifice, tambulamu*2 or take an oath because such a 


ceremony is gone through when an oath or engagement is taken. 


Now-a-days this custom is current in the marriage 
agreement by both the - parties i.e. bride and bridegroom. 
Tambulamichuta and Tambulam putchukénuta. This is a mark of 
final agreement that marriage agreement should not be broken 
at any cost. Giving chura*? to kilns of potters and oil 
press was also considered a ceremonious deed during the 


period. 


Performing the marriage of a poor Brahman was 
considered a meritorious deed. Conducting regular worship 
in desired temple, constructing inns or free feeding houses 


and water sheds on the highway at an interval of one amada 


of 6 k.ms. distance, and water sheds in the forest** was 
also considered meritorious. Raginixrmitamaina or made out 


of ghana kamandalamulu or heavy kamandala or copper kappera 
chayamu or a pair of light cloth, as presentation was also 
considered a great meritorious deed to be blessed with 


children. 


\ 
t 
There were several nomus or vows followed by the women 


of Palnadu. Giving garland of best pump-kins, climbing the 
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cliff or mountains with devotion, and lighting jagatjyéthi 
great lamp in the temple was also considered ay acts of 
merit, followed strictly bywomen to beget children. A group 
of seven ladies formed into the shape of a bow to perform 
the bee nému or a bow-vow and ten women constituted to 
make the shape of another type of bow known as puchchavillu 
nému or shape of a flower of a water melon creeper. A 
special type of kichidi known as pulagam was offered to 
-mandi the vehicle of Siva for merit. Making gold and silver 
strings around the asvatha o¥ the holy Fig tree, and 


planting holy fig trees or vatha pamktula nabhivrddisési was 


considered a meritorious deed. 


The vratas mentioned in the vratakalpa*® were strictly 
followed by the women of Palnadu. "Oh! lady this vratas are 


in the Sastras, (you) have to perform them through the year. 


This Vrata is very much liked by Vishnu. Chénnudu is 
Vishnu, therefore (you) should think everyday perform these 


scientifically by taking bath in a nadisnanamu or river". 


Garland of Onion 

Childbirth is naturally accompanied by milk in the 
mother's breast. But on very many occasions, the mother is 
not endowed with breast milk. On such occasions, cow or 


buffalo's milk or some other mothers milk is given to the 
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milkless baby. " ‘There is a different custom or practice 
prevalent in Palnadu. Mothers who have no milk in their 
breast to feed their. babies used to prepare a garland of 
onion and kept on their neck. After doing enis., if they pray 
their deity, they believe that breast will be filled with 
unexhausted source of milk. This incident is mentioned in 
the birth of Baludu. périnidu brought Baludu and handed 
over to Gauramma his barren wife. She swoons for she has no 
milk in her breast and wanted to hand over the boy to some 
mother in the city who has milk in her breast. Perinidu 
tells his wife to follow what he says, so that she herself 


may be able to feed the boy with milk of her own breast. 


However, he tells her to pray for Chénnakésava; apart 
from the prayer there is something in the onion garland for 
the production of milk in the barren women. Probably that 


is why there is a proverb in Telugu "Ulli chésina mélu 


tallaina chéyadu", i.e. even mother would not do help that 
much an onion does. Andhra women, those who do not have 
milk in their breast after child birth, eat papaya fruit or 


its curry for getting milk. 


Omens 
Practices of people of the period of study under 


consideration on belief and luck, were varied and legion. 
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Long list of apadakunas or bad omens are mentioned. Before 

doing any act people of this period observed omens 
/ . 

"Sakunabalam" or strength of the omens which are conducive 


to success are mentioned. 


Bad omens are mentioned in Palnati Vira Charitra, while 


Narasinga Raju was leaving the city on his way to the battle 
field, met a pot merchant with no pots on a shoulder pole 


and a cart. Howling of foxes was considered a bad sign. 


Seven girls broke their pots by slip of a girls feet on 
stone. They cried loudly. This was considered a bad omen. 
Next they met a Saivite Priest. 

Kéravi Goparaju 

Simhasana Dvtrimsika I.I.V. 140, v.281. 
Epigraphical report. 

New pots and other things met on enedy way, are 
inauspicious, 


throughout the Telugu country. 


Promise to keep for 14 years 

Promise is an oral condition not to be broken if once 
made. For people of Palnadu promise means life. People of 
Palnadu generally never promise. If they promise they will 


stick to it any cost. We have a promise mentioned in the 
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Palnati Vira Charitra. When Kannama brings the rejected 
child in a box to keep him away, on the way in the forest it 
so happened that Périnidu shows interest in the boy to take 
home. This was to be kept as a secret. A promise was made 
by Kannama that he should not reveal the secret to anybody. 
The period of time to Maintain the secrecy is said seven 
plus seven years because it is made by man. The custom of 
keeping a promise among men in Palnadu is almost fourteen 


years. 


KattubotRulu or Vizards 

Kattubothulu or vizards of necro mancer who perform the 
miracles and evil black magic with his evil witchcraft. 
Vizards used to live in different villages doing all sorts 
of evil worship sacrificing animals and sometimes human 
beings to attain unlimited evil powers. Villages of China 
and Peda-arikatla are ‘famous settlements of these vizards. 
- Kamsali or people belonging to goldsmith community were very 


experts in the art of Kattubadi or making stun or non- 


functioning of bodily activities. 


With the help of black-magic or puja performed to 
* f * 
ksudradévatas or baser deities, the kattubotus who were 


invited to Palnadu ‘particularly to Gurazala by Nagamma 


declared their art of kattu in different kinds. 
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"Vakattu*® marakattut7” vanakédukattu?® 
e ; Z ee e. ee 

potta pomgedu kattu*?? pémgulakattu®? 

kutapéttedukattu>! képimchukattu>2 


if 
53 eqiredukattu>4 


emdi poyidikattu 

vidhibarédukattu®> begadedukattu>® 

Kallanu chételu kadalanikattuS7 

Ekkasakkiyvaskattu nedchédukattu°® 

Pranamlu poyedi baluvaina kattu?? 

-~-- P.V.C. p.124, Text Lines 1709-1716 

Finally, the baluvaina or strong spell is cast on a 
person to kill him. The way the kattubotulu employed their 
spell is not known. However, people got doubts about their 
powers. Nagamma asked the kattubdétulu to. prove their 


strength and genuineness of their magical spell. 


Dayyala Mallayya, ©° Kead of the vizards, spoke to her 
with pride that his previous important achievements were 
known to the public at Tsandolu, the capital city of the 
Telugu chédas, where he afflicted 300 people with a vasting 
disease with his spell. At Néllore, he hold that he killed 
innuru or 200 people with a diagram or figure of a mystical 


nature ~Yamtramamdu ninnuta champi'. 
e 
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Mantra and Yamtra 

The Katiebotulu or vizards also knew the magic sciences 
of “Mantra and Yamtra'. The vizards could blast even great 
mountains, stop the currents of stream, dry up even seas 


with their mantras. ©t 


The kattubothulus played a vital role at the royal cock 
fight by their art, which ultimately decided the fate of 
both the kingdoms. -It has divided the strong kingdom of 
Nalagama into that of Gurazala and Macherla as their capital 
cities. For their act of kat tubothulu performance in the 


royal cock fight, they were given kanikas or presents. 


It is evident by this, apart from common people who 
used to believe and practise the mamtra, tamtra and yamtra 
crafts for their personal benefits and sometime to cast evil 
on enemies. Rulers of great strength and power also used to 
employ the kattubéthulu to meet their both ends. This is 
very much corroborated by the references made to the 
kattubéthulu at Gurazala in Palanati Vira Charitra. 
césangis 

' The césangis are the Madigas. They have been mentioned 
as mighty warriors. They were among the mighty men of 


_ ear : : f ‘ 
Palnadu. Their military organisation was known as Sambuni 
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Muta or group of Siva. There were 24,000 césangi warriors. 


They weilded the double edged sword in the battle. 


For fighting in the battle of Karempudi on behalf of 
Brahmanayudu and Balachéndrudu against Nalagama and 
Nayakuralu, the Gdsangis refused to fight. It is said that 
there was no reason to wage a battle. They turned back from 
the battle field. Each man went to his own place... After 
they were gone, repeated messages were sent by Brahmanayudu 
asking them to come back. But when the messengers came, the 
Gésangis said that they will not come as they were busy at 
Gaddapatu. 


Gaddapatnu 


e 


One day Brahmanayudu called for the Madigas to see him 
immediately. The messenger informed Brahmanayudu that they 
would come after sometime for they were after "Gaddapatu" or 
when a dead cattle is spoted by vultures they make rounds in 
the sky. It is a sign of dead cattle in the jungle. 
Gésangis immediately proceed to the spot to collect meat. 
Brahmanayudu ack annoyed on heaving this and declared that 
the Madigas be kept 7 paggams distance away. Since then the 
‘Madigas were not allowed to come near the Malas. Even 


today, this is practised throughout the Andhra country. The 
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Malas live away from the Madigas. Madigas are not allowed 


to draw water from wells of the Malas. 


Madigas not to attend 

Brahmanayudu made temple entry to all those who were 
mee allowed Sarid ee After the Gaddapatu incident the 
Madigas were not allowed to enter Ankamma temple and even 
the Virulagudb or the temple of Heroes. The Tappeta of the 
Madigas was not allowed to be beaten at the virulaqudi 
during the ceremony. It is said that the tappéta is half 


drum, and such half drum is not liked by Ankamma. 


Madigas to be kept away 

Malas and Madigas are great untouchables of Andhra in 
general and Palnadu in particular and never lived together. 
Partly due to their professional differences, i.e. weaving 
and tanning respectively. Malas were weavers of a coarse 


re 
variety of cotton live though outside the sudra settlements 


for they were labelled untoucbales. Madigas as professional 
shoe-makers and other kinds of work in leather, which were 


as intrinsically degrading occupation, for it involves the 


handling of dead animals. In fact, the animals that die in 
the village are pre-requisite of Madigas. And it is 


supposed that when do not die fast enough, the Madigas would 


poison them. 
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An un-doubted stigma®? on the Madigas is the fact that 


x 


they eat the bodies of beasts found dead. The MAlAs shrink 


from this and from contact with those that do it. 


Prior to the battle of Karémpudi, Brahmanayudu brought 
these untouchables together into his Viravaishnava fold and 
employed them in his army as soldiers. Of these two 


communities, the Malas become much closer to Brahmanayudu, 


who even adopted Kannamadasu of the Mala community as his 
eldest son. Balachandrudu also venerated Kannamadasu as his 


eldest brother. 


Pénumala Banda or Mediator Pillar 
Every untouchable residential settlement was a 


forbidden area. The untouchables never used to enter into 


the village. Just as the untouchable were not allowed 
freely to come into savarna residential area, the 


untouchable settlement area was also not trodden by non- 


untouchable for the fear of pollution. The communications 
between the touchable and untouchables was not direct. It 
was forbidden by tradition, custom, convention and 
scripture. 


However, rich or poor these two sections may have some 


sort of service oriented contact was inevitable. To work in 
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the field and to attend to the scavengering avk in, the 
Savarna’ locality, services of untouchables was unavoidable. 
Without being polluted, one has to procure the services of 
the untouchables. As direct oral communication was 
forbidden some sort of arrangement was made. This arrange- 
ment was conducted through ~pénumala Banda' or mediator 
stone placed in the boundary of the Savarnas and 


untouchables. 


If a Savarna wanted to procure the service of labour 
who were mostly untouchables he would talk to the ~pénumala 
Banda‘ or pénumala stone pillar. The head of the Malas wae 
known as Pénumala or Pédamala would reply to the person 
addressing the stone and arrange the persons required for 
service. The Pénunidla Banda would act as a mediator and 
serve the purpose. Such pénumala Bandas are seen even today 


but not being used for that purpose. (Please see Photo No. 


At Oppichérla, near Karémpudi and Kéllipara near Tenali 
of Guntur district, pénuniala Bandas have been located. Such 
mediator stones are very common in the area. Due to the 
non-implementation of such methods now a days, the purpose, 
utility and significance of these monuments which acted and 


served as social messengers between the. savarnas and avarnas 
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or touchables and untouchables in the hoary past are 


forgotten. 


Dias cf Malas | ; 

There is a Védika -or raised dias of the Heroes of 
Palnadu, in front of the Ankalamma temple at Karémpudi . 
This dias was constructed of local stone, with 28 feet long 
20 feet width and 4 feet hight. (Photo No. ee This 
platform is exclusively meant for the Viravidyavantulu who 
used to assemble at frequent intervals to discuss issues 


pertaining to the religious, military and cultural affairs 


and programmes of their organisation. 


No other community including the Pithadipathi who is a 
brahmin has no right to sit on this dias. No ere in ayy 
part of Andhra country, such a position had been enjoyed by 
untouchables. Only “in Palnadu during the life time 


of Brahmanayudu the politico religious social engineer, this 


happened. Untouchables particularly the Malas, who in the 
course of time closely associated with Brahmanayudu and his 
reforms began to appear in the main stream of the social 


life, for which they have hitherto deprived of: 


Vidupattu or Vididi-house 


There were magnificient guest houses in Palnadu. 
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References to secular architecture is a rare occurrence a 
ancient and medieval. Indian History. Non-mention of such 
civil architecture however doesn't suggest the Non-existence 
of secular buildings. Vastu or engineering was believed by 
Indians. Griha vastu or the rules and regulations for the 
construction of residential houses was very much in vogue. 
We have a fine and concrete evidence to show that people in 
Palnadu were practising the rules of Vastu for the 
construction of various secular and religious buildings. 
Vidupattu or rest houses were constructed following the 
stipulated rule of Vastu sastra. Palnati Vira Charitra 


mentions the details of a guest house complex. ©? 


"In order to keep the gathering that come for the cock- 
fight, Guest or rest houses were constructed, leaving large 
‘space for Pandals, yellow leaves (dried leaves) were placed 


on the Pandals and fencing around the pandal was constructed 


for getting cool shade and comfort for guests. South-East 
(Agnéya) corner of the guest. house, kitchens were 
constructed and inthe South store houses or Bandara 
Mindulu. On the outside extensive and beautiful street 
corridor or Veedisavadi was constructed for taking rest. 
The corridors were decorated with chalk drawings of fine 


quality". 
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Stadium and. Gallery 

. “For the pareownanee of cock fight at Gurazala between 
Nagamma and Brahmanayudu garidi or arena or stadium and 
tamakamu or gallery were constructed. Under the supervision 
of Nagamma, the Primé Minister of Nalagama it was executed. 


An experienced carpenter oju4 


was commissioned for this 
purpose. The details of the construction are as under. ®° 
From any angle, the arena looked with 56 dvesteheue 
beautiful sculptured pillars. The pillars were pasted with 
ingilikam or vermilion. Twenty ine pene placed on the 56 
pillars at a considerable height to serve as a high roof. 
The roof was made with chunnam or mortar. To ensure 
strength, sixty four pillars were kept on the roof and long 
pieces of timber to make it a “antaramu' a secret place of 
hiding or a square compartment. On this, another storey was 
constructed with the help of thirty two pillars. This was 


divided into four houses. On each house, five golden vessels 


were kept. 


The central hall ~Nadimiyantaramu' or the central hall 
was again divided into eight portions and their centre place 
was uncovered for cooling ~vénnéla Bayalu' or open moonlight 
‘place. Around this: beautiful network or jalarlu on the 


background .at réndu niluvula or two men height beautiful 


stories from Ramayana were depicted. 
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‘In each house, there was a pattémanchamu or a cot the 
bottom of which is woven with broad tape, with a ~Parupu' 
spreading mattress and ~Manchi talagadalu' good or soft 
pilloes were placed. In order to reduce the heat produced 
by the burning of ten kinds of incense, “atakamdiam taramu' 
or ventilators chitravannéla pattuchiralu or multicoloured 
silk sarees were hung to make melukattu or canopy of such a 
magnificient, beautiful edifice would certainly become the 
victim of drusti or evil eye. Tamakulache drusti 
tagalakayunda or to avoid the sight of erroneous people, 


kambalichiralu ganiséna katti or pieces of black sarees or 


cloth tied around. In the arena jamkhana or carpet was 


spread. At one end “gaddiya' or multicoloured seat studded 


with diamonds was arranged. 


In the vara or circular stadium seats were arranged 


: Soe f fe 
caste-wise. “Vipra, Kshatriya, Varulunu Vaisya, Sudrulu 


be : Jt I 
Kurchunda or Brahmans, Kshatriyas, Vaisyas and Sudras were 


seated respectively. Ukku kambamulu®® or strong pillars 
were posted around the arena. Achuttu tamkambu tayatta 


parachi or around them a summer house, having no walls but 


167 


roof on pillars was constructed. ~“Jatanambu was done at 


the completion of the Garidi complex. ©8 
¢ 
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. There were gymnasiums which were called garidis or 
garidisalas where wrestling, duel and sword fight were 
regularly practised, both in the early hours of the day and 
evening. The Garidi constructed by the carpenter at the 
instance of Nagamma may be identified with the two mounds of 
stones found between Gurazala and MAcherla near the railway 


line. . 


Cock fight 

Palnadu a land of heroes was very famous for sports and 
games. Apart from wrestling, duels etc., there were bull 
fights, ram-fights, he-buffaloe fights and cock fights. °? 
Animal fight and their victory and defeat always created 
problems of great social and political importance. These 


games and sports were the product of rich cultural heritage. 


These wee good when medeled with peaceful spirit of 
; ea | : 
accommodation, but gave birth to conflicts and hatred among 
them creating water tight compartments as has happened in 
the Palnati Vira Charitra episode of cock-fight. The ballad 
of the Palnati heroes gives a lively description of cock- 
fighting as practised in medieval Andhra. Cock-fighting was 
wus : /,— 
one of the main reasons for the annihilation of the ekanga 


heroes of Palnadu. According to Indian tradition, a ruling 


king maintained Chaturangabala or infantry, elephantry, 
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chariotry and cavelry. Apart from this, kings used to 
maintain personnel warriors known as the inks when both 
the armies are exhausted in fight when there arouse a tie 
for victory. The kings used to’ send their 1énk3 to fight 
face to face personally. The victory and defeat will be 
declared in the battlefield with the death of any one 1énka. 
During the period under study in Palnadu, the l1énkas are 
ékanga veera's replaced by cock's. A cock vepreecheed a 
king. Instead of 1énkas participating in the final fight 
cock's or ram's were kept in the arena for fight. The fight 
of a cock or ram finally decided the victory or defeat of 
kings and kingdoms. The defeated Pareused to surrender his 
kingdom, give his daughter in marriage to victor. This is 
evident from the famous cock-fight conducted by the rulers 


of Gurazala and Macherla. 


Tribute to the victor 

In any battle, the victor would have his upper hand. 
He is the gainer by all means. In the battle of Arangandla, 
Brahmanayudu was victorious with the help of Kannama his 
adopted son who belonged to the Mala community. He won the 
battle. Brahmanayudu decided the amount of tribute to be 
paid by the defeated soldiers. He has taken into account 
the type of arm that one used in the battle for fixing the 


amount of tribute. 
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20 varahas - for every man who wields a spear 
12 Varahas - for every man who wields a dagger 


3 Varahas - for every man who carries a gun 


Gun or Tupaki was not in use during the-period and also 
in the area under Seton: However, this is mentioned twice 
in the epic. This was due to the fact that the singers knew 
the use of guns through several incidents. Therefore, the 
word tupaki has not been taken into account in the present 


study. 


Muta System in Army 
The army in Palnadu during the period under study was 
divided into various divisions known as Mutas. Muta in 


varnacular means group of people. Every muta has its own 


special arms. The Simbuni Muta wielded the double-edged 
sword. This muta was exclusively of Madiga or césangi 


community. Bobbili Muta wielded Dodda katti or the great 


sword. 


Pearl Necklace 

In lieu of varahas, pearl necklace was also accepted as 
tribute by Brahmanayudu from his captives. It is mentioned 
that the ruler of Akalankapuri was a .man of many soldiers 


and much wealth. But he had no money with him. He did have 
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a pearl necklace in-his possession which, he gave to 
Brahmanayudu and gained his freedom. By this, it is event 
that ornaments such as pearl necklaces were also accepted in 


lieu of varahas. 


! = 
Vidukolu Vayidyamulu (or) Farewell Band 


Different types of musical instruments were played 
during the period under study. Palnati Vira Charitra 
contains several references to a different musical band 
known as Vidukolu vayidyamulu or Farewell musical instru- 


es . / 26 ; 
ments consisting of Bhéri or Damaruka and Peddabura or big 


pipe. This music was however not happy innote but consisted 
of sorrowful one which is indicated by the term ~Bhbruna 
Vayimchi'.7° When Anuguraju planned to go on pilgrimage and 
to take samudrasnana or sea bath at Motupalli near Chirala, 

leaving his kingdom all people requested him not to leave 

them. When Anuguradju decided to go, all people followed him 
to a distance to give him a farewell with a _ sorrowful. 
muscial band. The music of the band sounded rana rana_and 


dhana dhana./t 


Crime and Punishment 
For a smooth running and safety of people in a given 
society rules and regulations are to be followed strictly by 


all members. Indian society is caste and birth based one. 
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The higher the caste, the lesser the punishment, the lower 
the caste, the greater the punishment. Brahmans being twice 
born or Dvijas were almost exempted from punishments even 


for crimes like rape and murder. 


But there came a change “in the pattern of awarding 
punishment and pronouncing of justice during the early 
medieval period onwards.. Brahmans were not exempted. 
‘ee Taaana, the poet Laureat and the supposed author of 


"Palanati Vira Charitra" was given public punishment for not 


able to repay 700 tankas of money which has borrowed for 
agricultural purpose. Split bamboos were kept around his 
neck, and both the hands were tied to the back. Heavy 
stones were tied to the feet and kept under the hot sun in 


the centre of cross roads (Please see the sketch page No. ). 


We have tangible evidence (Photo No.7): in the form GE a 
punishment stone situated in the compound of the temple of 
Heroes at Karémpudi . Criminals who have committed 
unpardonable crimes were given death sentences by be 
heading. Such persons were brought to the be heading stone. 
Hands and legs of he. Seine were tied tight by the Talari 
or the executioner and kept on the high stone in such a 
manner, his neck may be kept on the "V" shaped grove. Then, 


a pole is inserted through the holes so as to pass over the 
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neck of the criminal. When rest assured that all 
arrangements are made correct, the head was served by a 


stroke of a sharp sword. 


Thus punishments were executed on criminals. Caste and 
birth ceased to function in the court and a rule of law was 
in force during the period under consideration. This is 
attested by the evidence the be heading stone at Karémpudi 


in Palnadu taluk of present Guntur district. 


Sanis or Courtesans 

The cultural history of a society would be incomplete 
without the mention of the contribution made by those women 
who have provided entertainment to the society. Such women 


existed throughout the world. - The society that existed in 


Palnadu also had the institution of Sanis. The Sanis had a 
great hoary past and influenced the politics of the day. 
Palnati Vira Charitra mentions Sanis having connections with 
the rulers. Sani Sabbama was the courtesan of Bala- 


chandrudu. The arts, crafts, skills and plots of the Sanis 


and their part played in the politics and administration of 


Palnadu are mentioned in the Palnadti Vira Charitra. 


The institution of prostitution is as old as the 


institution of marriage. The institution of prostitution 
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enjoyed much popularity in the medieval society, and well- 
to-do people used to maintain relations with this community 
of Ganikas. it was not deened dishonourable to have in 
these days a courtesan as ones mistress besides one's 
“lawful wife'.7? Shrewd; talented and wealthy courtesans 
who were mistresses of kings and nobles, Soey ised much 


influence in the society and were held in high esteem. 


Sanis from Inscriptions . 

Inscriptions of the Chalukyas of véngi refer to the 
community of courtesans. Challava was a courtesan of 
Chalukya Bhima I. She was a songstress of a high order and 
rare excellence, "Samsta gandhrya vidyavédini" or "one who 
knows the whole science and art of music". Mallapa, her 
father was a great artist and had been compared to the 
celestial, musician, Tumbura Tanduka, mother of Mallapa was 
a lady of great beauty and charm and compared tho that of an 
apsara or celestial lady. Challava's talent in music and 
dance was appreciated by Chalukya Bhima I. As a mark of 
appreciation of her great accomplishments as a musician and 
a female dancer, the king was pleased to grant her two plots 
of land, one garden of a thousand areconut trees and a paddy 
growing land of fifty puttis along with house-site.’? The 
granting of a house-site which show that Challava could have 


been brought from a different place and ask to settle down 
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“at Attili in the West Godavari District. Chalukya Bhima I 
was a lover of music, dancing and poetry and was himself a 
master of those arts. "Kavi gayaka kalpataru" preceptor of 


the poets and singers. /4 


Chémakimba who Satis Xe bea ganika or courtesan was a 
euscae tee mistress of Amamaraja II. She belongs to the 
Pattavardhani family. Pattavardhanikas came from Western 
Andhra elong with ibsavssnnevaranensy ‘the founder of 
Chalukya line of véngi. Challava the courtesan of chalukya 
Bhima I, Nagipoti, her foster-mother and her grandson 
general Maha kala also belong to the illustrious 


Pattivardhani family.’° 


Chamkamba was a sravaki or Jaina lay disciple of 
Arhanandi of Valaharigana of the venarable Addankigachcha, 
of the Jainabhavana at Attili, in the West Godavari 
district. She was a charitable lady. She requested 
Ammaraja II to donate the village of Kaluchumbarru ’© in 
Attilinadu visaya, identical with Kanchumarru village, in 
the West Godavary with exemption of all taxes to her guru 
Arhanandi for the purpose of constructing a fresh temple of 
Lord Jaina, for providing, for the maintenance, and for 


repairs to charitable dining hall attached to the jaina 


f it and : 
temple called SarvalokaérZya-Jinabhavana. 
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Male members of the Pattavardhani family 

It is very interesting to note that members of the 
Pattavardhani family were given highest position of Yuvaraja 
even. One Ballaladeva Velabhata Boddiya, son of lady 
Pammava of the ‘pattavardhani family was nominated by 
Ammaraja II as Yuvaraja./7 This is a rare and unique honour 
for a favourite to be the Yuvaraja of a kingdom. The social 
status enjoyed by male members of this family as Seta, 
officers, the female .as mistress to the kings. This shows 
their status enjoyed in the royal court on the one hand and 
in the society on the other. Panduranga, commander -in- 
chief. Prime Minister of véngi, served Gunagavijayaditya.78 


Durgaraja was a minister and katakadhiga or the officer in 


command of the capital of the kingdom. 


He was a powerful vassal of Ammaraja II and a 


9 He had the honour of being 


descendent of Panduranga. ’ 
attended upon all ceremonies and public functions by the 
five great sounds and held the title Mahasamantha or the 
great feudatory. He was a Jain by faith and secured the 
grant of the village of Mailayampundi®° in Karmarastra 
Visaya as dévabhéga to the Katakabharana Jainalaya at 
Dharmavaram. Panduranga's son Niravadya also held the 
hereditary office of Katakaraja of Calukya Bhima 1.81 


Mahakala, general of Chalukya Bhima 182 was the Commander- 
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in-chief. He was the son of @amakamba, the foster-sister of 
the ‘king, who was the Ambika. Chalukya Bhima I shared 
alongwith this lady Gamakamba, the milk of her mother 
Nagipéti in his infancy. Nagipoti is described as the 
second earth (mother). Mahakala got the village of Drujjuru 
to the Pannatavadi -Visaya eosnensenaine to the Nandigama 
taluk of the Krishna district from Ammaraja I as manya®? or 
a glebe-land granted by a ruler on quit rent or on various 


favourable tenures. 


Bhandanaditya alias Kuntanaditya, geanasen of 
Somaditya, was a Commander-in-chief of Kéllabhiganda 
Vijayaditya, who belonged to the Pattavardhani family. As a 
reward for his military services he received Guntur-12 
villages. %4 Thus, the male members of the Pattavardhani 


family were either generals or ministers of feudatory 


chieftains. 


The Social status of Sanis 


Divergent views have been held by scholars regarding 
the caste of the Pattavardhanika. Since they used to 
receive manyas but not agraharas and their gotras and gakhas 
are not mentioned while mentioning their pedigree it may be 
presumed that they were not Brahmans as held by Sri Ch. 


5 86 


Veerabhadra Rao®> and Dr.N.Venkataramanayya. However, Sri 
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BV.Krishna Rao treats the pattavardhanikas as kshatriyas®? at 


88 


f.. 
one place and Sudras at another place. The Patta- 


vardhanikas were of a Ganika or dancing girl community which 


= 
comes under the Sudra caste of the four-fold caste system. 


Residential area of Sanis 

Vada is a residential quarter in the medieval Andhra 
village. Each vada denotes a pane ae profession or 
vocation. Lanjiyavada was a residential area where prosti- 
tutes lived. The Mangallu grant of Danarnava refers to 


Lanjiyavada. Sima as one of the boundaries for village of 


Mangallu®? in Natavadi-Visaya corresponding to the Nandigama 
taluk of the Krishna District. © As the other boundaries 
mentioned indicate fields, it may be presumed that the 
Lanjiyavada was located ae ene southern side of the village 
of Mangallu. endre quarters must have been on the southern 


Side of an agrahara, the residential area of Brahmans. 


Position of Ganikas 

Ganika community enjoyed a privileged position in the 
medieval Andhra society. Ganikas have got entry of the 
Hindu temple as well as the Jain temples. As dancing girls 
of sacred prostitutes they are called as Nityasumangali, or 
the one that does not become a widow in her life-time. The 


/ ‘ : 2 : oe 
sakuna or coming of a ganika is considered auspicious. For 
— a 
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all auspicious gedensies they are invited. Tala ox 
Mangalasutra is allowed to be touched by a Ganika before 
tying. No ceremony in the temple or royal court escaped the 
presence of Ganikas. Jains who also maintained caste system 
like Hindus, it seems, allowed Ganikas into their temples. 
Ladies of the Pattavardhini family were Jains by faith? and 
patronage, who had lavishly given donations through the 


favour of their over-lords.?1 


The profession of prostitutes 
became not only sanctioned by tradition as an age long 
custem but also became very popular. Their inevitable 


presence in the Royal court almost became a status symbol. 


Ganikas were not merely women of physical beauty, but 
they were highly cultured and well educated in many arts. 
They were the custodians of art, especially of music and 
dance. They learnt these arts from teachers and acquired 
high proficiency in them. They had observed all the rules 
of hygiene to keep their body clean and attractive. They 
were also experts in making designs of dress and originators 


of new fashions. 


Dafa Kumara Charitra of Dandin gives a graphic account 


of the office of the courtesan and the duties prescribed as, 
"This is special office of the mother of courtesan viz., to 


cultivate the beauty of the person of her daughter from the 
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‘very: birth; to nurture the body of her daughter from the 
very birth; nurture the body of her daughter by means of 
congenial diet, that will help the development of lustre, 
strength, complexion and intelligence and will keep the 
humours, the gastric.fire and the vital fluids in harmony; 
from her fifth year not to expose her very much to the view 
even to their father. Ou tee birthday and Bia Jae Hee 
auspicious days, to perform the auspicious rituals marked 


.with great festivities; to train her in the erotic science. 


In all its branches, to carefully initiate her in the 
arts of dancing, singing, playing on musical instruments, 
acting, painting, as well as in the confectionary in the art 
of preparing perfumes, wreathing flowers and also in 
reading, writing and expressing herself with elegance and 
wit; to teach her the simple outlines of grammar, logic and 
astrology. She has to make her adept in the art of gaining a 
livelihood, in sportive graces, and in games: of chance and 
strife; (the dauther) also receives pratical instruction 
with great pains, at the hands of confidential persons, in 
the secrets of the sexual sciences. She had to appear 
carefully decorated and attend, at public festivals; she has 
to attain perfection in the art of singing as would suit 
particular occasions, at the hands of experts previously 


engaged. She has to be advertised to experts in various arts 
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“ain different places. She must be proclaimed through 


palmists and astrologers as being endowed with all 
auspicious marks with the help of parasites, gay companions, 
jesters and the Buddhistic nuns. She has to get her beauty, 
petaioue: accomplishments, charms and amicableness 


discussed in the circles of the town people. 


When she becomes the constant object of the desire of 
young men, then to set a very high price on her hand; or to 
give her away to one:who is independent (i.e. the master of 
his own affairs) and of his own accord is either very 
powerful, affected by love for her or whose passion is 
furiously excited and the sight of her coquettish actions, 
and who is endowed with high birth, beauty, young, powerful 
to give riches, honesty, munificence, skill, politeness 
(knowledge of) the arts, good disposition and affability; or 
to deliver her over to one who is not independent . but 
possesses superior qualities and. is extremely intelligent, 
even for a small sun, ehhe out in public that much was 
received, and to extort money from the elders of such by 
bringing about a connection with him by the. Gandharva 
marriage, and if no money comes in, to gain the object in 
the local court by winning over by firendship with the king. 
When one is attached ot her, to make the daughter observe 


the vow of chastity towards him. It is also her duty to 
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“appropriate by varigus artifices what remains of the wealth 
Se -levete after it has been expended by daily, occasional 
and love gifts; to reject one who, through almost seduced, 
does rot give anything, by picking a quarrel with him, to 
stimulate the liberality of one, who, being attracted is 
‘deep in love by inciting him through a deputy; to get rid of 
one who is without money by means of sarcastic remarks, by 
reviling him in public, by keeping her daughter off from him 
and thus inspiring him with shame or by accepting another 
lover for her, and by insults; and often to untie her with 
rich persons, capable of giving much money, who are able to 
remove all difficulties and who are unobjectionable after 
duly considering all doubts about the advantages gai 
disadvantages. A mere attendance upon a lover, and not real 
attachment to him is the duty of a courtesan and even when 
she really loves him, she must not disobey her mother or 


grandmother. 72 


The part playedby Sanis in the politics and cultural 


life of Palnadu as reflected in the Palnati Vira Charitra is 
very much remarkable: Thus, it is clear by the above 
Sa 

epigraphical and literary evidences that the life of these 
courtesans, Sanis, Ganikas, dévadasis or temple girls 
enjoyed very good social and ritual status. These women 


were not even hated by the wives of those men who had 
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affairs with them. Affair with a women of the above 
categories was AEE considered shameful. Moreover, the 
society accepted the institution of Cheese swoneh who served 
the temple, the court and the aristocrates in extramarital 
activities. The medieval society could tolerate and digest 


the affairs what we call today the anti-social activities. 


Aranamu 


Married women were given several gifts and personal 
effects, when they go to their mother-in-law's house. All 


these household things are known as "Saré" or bridal gift 


given by her parents. In addition to "Sare", cows and maid 
and men-servants are also sent along with the bride. This 
custom was prevalent in Palnadu. It was aiso known as 


Pasupu Kunkalu or Tumeric and Vermilion, the symbols of 

me : wife OF 
Punyastri-hood or happy married status of a house,illalu er 
wie. Kings used to give lands and divisions of their 
kingdoms as aranam to their daughters. King Prithviswara of 
Chandolu gave away Palnadu as Pasupu to his daughter 
-Mailama, who married Anuguraju, who defeated him ina 
battle. 

a ee = 

"Ninnedirinchaga nenemta vada 

7 f Ff . : 

nipomdukéruchy nénita niluva 

arr ; f— 

paganu sadhimchaga padiye ghepuma 

padati mailammanu parinayammadi 

na korke mannimchu naranadha nivu" 
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avini “anugurSja to sammatimcha 
chamdavolu pnthvisvarumdu 
chinnakuturu pemdli chésenavéla; 
pempara putriki pythviswarumdu 
impara pasupunakichché palnadu. 
-- P.V.C., p.29 Tex. Lines 585-595. 


Brahmana asked: Siradévi to bring Gélla-bamtlu?? or 

f ‘ ae 
Golla servants along with cows as Aranamu. Virasomu, father 
of Siradévi, the bride orders his son Kommaraju to inform 


: !, 
Siradevi to come to her father. 


When arrived Virasomudu asked her daughter to ask all 
those, she wanted to take along with her to her father-in- 


94 Siradevi asked her father, 


law's house as aranamu. 
keeping in mind the demands of Brahmanayudu, the items she 
wanted to take long with her as aranamu. She wanted sons of 
Gumdubéya, Rayabéya, Rayapadalu, and his brother Balagépanna 
who can look after one thousand cows and one thousand sheep, 


as aranamu. 95 
s 


It is evident by the above information that aranamu or 
Pasupu Kumkalu were to.be given to a daughter on the eve of 
her departure to her father-in-law's house. In this, the 
in-law's demands or requirements were also taken into 
consideration as happened in the case of Brahmarwudu's 


indent to bring Gélla servants along with cows. Apart from 
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cows, lands, kingdoms were also given as pasupu as is 
evident from the reference to Prithviswara giving Palnadu to 


his youngest daughter Mailama. 


Sati 
Sati also known as Sahagamana, Anugamana was a custom 
prevalent in Palnadu. This is mentioned in Palan&ti Vira 


charitra and later works’ such Rukmangada charitra 


Kasikhandam,* Sahagamana or following one's own husband to 
the other world by immolating oneself on his funeral pyre. 
It is said that she who jumps Pier time gladly without any 
fear or timidity, acquires as much phala or benefit as one 
would get by the performance of an agvamedhayaga, that is, 
the horse sacrifice. The exuberant praise, lavished on this 
custom in the Telugu works referred to above, and the 
enumeration of different kinds of merit, which a married 
woman would reap by performing this rite, suggest that here 


was a conscious effort to popularise this custom. 


It seems probable that the Muslim invasions were to 
some extent, indirectly responsible in inducing the leaders 
of the Hindu society to mobolise opinion to enforce this 
custom, if it was already in vogue. The atmosphre, which 
was surcharged with the spirit of self-sacrifice and the 
social and political conditions then prevailing, added 


strength to this custom. 
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96 writes "when a man dies, they burn him, 


Friar Odoric 
and if he leave a wife they burn her alive with him, saying 
that she ought to go and keep her husband company in the 
other world. But, if the woman have sons by her husband, 


she may abide with them, as she will. And, on the other 


hand, if the wife die there is no law of impose the like on 


him; but he, if he likes, -can take another wife". Friar 


Jordanus?/ 


writes: "In this India, on the death of a noble, 
or of any people of substance, their bodies are burned, and 
make their wives follow them alive to the fire, and for the 
sake of worldly ‘glory, and for the love of their husbands 
and for eternal life, burn along with them, with as much joy 
as if they were going to be wedded, and those who do this 
have the higher repute for virtue and perfection among the 
rest. Wonderful! I have sometimes seen for one dead man who 


was burnt, five living women take their places on the fire 


with him, and die with their dead". 


One who committed Sati was revered as pérantalu or 
Mahasati and occasionally her image will be carved in stone 
and worshipped. All the war-widows of Palnadu committed Sati 
with pomp, setting an example of Sadhvi or virtuous wife by 


consigning themselves to the funeral pyres. 
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Christianity and Western Education 

Scheduled Caste Malas particularly the right hand 
untouchables of the Andhra Pradesh were the most victims for 
a long time. They suffered and endured all‘ insults from the 
upper castes. Being skillful weavers they were self 
employed for nearly nine months in a jaa the remaining 
three months they took to agricultural labour and works. A 
Mala can marry as many as 18 times, without a wife he cannot 


participate in any affairs of the village. 


The Missionaries who have reached & east-coast as 
early as A.D. 16th century, established schools both in 
English and vernacular and admitted the Scheduled Castes 
into the institution, provided free education and boarding 
as a mark of gratitude. The Scheduled Caste people embraced 
Christianity and those whoever converted began to feel high 
among themselves over the rest of the native untouchables. 
The newly converted untouchable christian used to be called 
by fellow men as Anyulu or non-believers. The converts 
never accept any fruits/sweets or any other offerings from 
the sacrifices made by the caste Hindus or fellow 
untouchables. They began to educate their children and used 
to send to the church for Sunday prayers with a copy of 
vernacular Bible saa & book of Christian songs. More and 


more people eubragsd christianity for two reasons, the first 
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reason.is that they are treated by caste Hindus very lowly 
and they were not allowed to enter the temple or not allowed 
to take the profession they like, secondly there was no such 
a discrimination if they embrass Christianity,+ fore eee 
wheat, sugar, bread, biscuits, clothing, milk powder, etc., 
are given to them free of cost by the Missionaries. Thus, 
Christianity could attract many untouchables into their 


fold. 


Resistance from the Dasaries 
While Brahmins and other upper caste people embrassed 
ee 
Christianity, there was no resistance from any corner of 
their community. It is very interesting to note that the 
Mala Dasaries, the priests of the right hand untouchables, 
wave a stubborn resistance for the christian conversions. 
Fathers, priests and catakiests came to the Mala settlements 
to preach about Christianity and tried to baptise them. The 
Dasaries objected it and fought against the propagation of 
Christianity among the untouchables. There were many 
incidents in Andhra which culminated in the murder of 
christian fathers. Thus we see the resistance for religious 


conversions from the priests of the Malas. 


Influence of Christian Missionaries 


Eversince the coming of British into India, coastal 
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_ tracts of ‘Aridhra Pradesh enjoyed the services of the British 
both evangelical’ and educational, people belonging to 
Scheduled Caste communities were taken on first priority 
into the Churches and Schools. Western education and 
teaching of Bible made Scheduled Caste people some sort of 
self-reliant in many respects. Christianity made them to 
live clean and neat and put them into regular religious way 
of life. It also knit them together in the feeling of 
Christianity. Now after conversion into Christianity, they 


have cnly one God unlike many other petty gods like village 


deities whom they used to worship.- 


Secondly, western education made them bold and clear in 
their ideas; histories of France, Germany, Europe and Russia 
made them revolutionary people who Hichee to believed in 
tradition, theory of Karma etc.. Moreover, they used to 


question such things once they are educated. 


Influence of Dr.Ambedkar on Palnadu 

In the early “thirties', Ambedkar concluded that the 
only way of improving the status of the untouchables was to 
renounce the Hindu religion. He appealed to his caste 
‘brothers, you have nothing to lose, except your religion 
(Keer 1954: 273). In the early ~fifties' he found that 


Buddhism was appropriate as an alternative religion for the 
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untouchables. It was their only salvation. He preferred 
Buddhism primarily because it is an indigenous religion of 
equality, a religion which was anti-caste and anti-Brahman 


(Lynch 1972; Kamble 1979). 


Teaching and writings of Dr. Ambedkar, the great 
Maharastrian social reformer, reached Andhra and he became 
their saviour. He was considered as the living Liberator of 
the downtrodden. The life, history, the struggle for 
education and the insults he received from the caste Hindus 
while in service became the Messiah of Scheduled Caste. 
People in Andhra Pradesh, particularly those in Palnadu, 
received the message of Dr.Ambedkar and preached to the nook 
and corner of every village. Every Scheduled Caste family 


in Palnadu treated Dr.Ambedkar as their saviour. 


The influence of the life story of Dr.Ambedkar was 
remarkable on the lifes of Scheduled Caste youth of Palnadu. 
With the background of western education, with the 
dé¢scipline provided by Christian church, the ideas put by 
Dr.Ambedkar paved the way for emancipation of Scheduled 
Caste people, the ideas of Dr. Ambedkar as an architect of 
Indian Constituion became’ very popular, his speeches and 
writings were translated into vernacular to make it known to 


the common man. 
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14. 


15. 


, J, oe is 
Viprula sevimpa vijnanamfdavu -- P.v.c. pissly- Tis :-933. 
Guru sugriseya vidya. 


Kacha, son of Bruhaspati (the teacher of devas) came to 
Sukracharya (the guru of demons) who was killed by 
Raakshasa (demons) when he was in the forest with the 
cows of his teacher. , 


Malas of Andhra Pradesh keep all the cooked rice on a 


mat made of date-palm leaves and rice is taken from the 


heap to serve the guests who attended their social and . 


religious functions. 


When a dead cattle is spotted by vultures they make 
rounds in the sky. It is the sign of dead cattle in the 
jungle. césangis immediately proceed to the spot to 
collect the meat. 


The Madigas are only three-anna wage-men, and do such 
work as turning winch, moving bales and other trivial 
jobs. The chindu dance or sword dance of the madigas 
was prohibited in 1859 and 1874. The dance accompanied 
by a song containing grossly indecent reflections 


against the Malas f" Performed under strong drink. The 
song went on as follows: "I shall cut with my saw the 
Malas of the four house at Nandyal, and having caused 
them to be cut up, shall remove their skins, and. fix 
them to drums". 

E. Thurston: Castes and Tribes of Southern India, 


Vol.IV, p.295. 


16. E. Thurston: Castes and Tribes of Southern India, Vol.I, 


p.187. 
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18. 


19. 


20. 


Epigraphia Indica, Vol.III, p.119, Note 6. 


Gigurukande is a small instrument ‘made of two thin and 
fine bamboo sticks smeared with .pipal milk or gum to 
catch birds. A bettle is used as bait to attract birds 
from distance.. This is used even today by tribes. Even 
today, the Chénchus and Yérukulas tribes of Andhra 
Pradesh employ this simple primitive instrument 
effectively to catch different birds..- 


"Chinna chinna ralle chillaradévully 
sajjia jonnakullu sarpambulu edéllu 
pallanati sima palletillu" 

a Rei 


"Small stones small time gods 
the water of Naguléru river, slabs or slate 
serpents, scorpions, millet and sorghum 


rural villages of Palnadu". 


pdlapukfiralu chdlabhujimchs ganuke 
Pasarukannulakékki palukuchérnnadgs. 
=@PiV.C. pes73, Tels. 2249-2250. 


Vallabhacharya: Kridabhiramam, p.93. 

"yasikudu povadn palla 
nadésaganga rambhaina nekuld vagakun 
yasudhédudaina dunnunu 

usunirp dh laina jonna Kade kuduchun" 

(or) , 

"The gentleman stays away from Palnadu 

there, the celestial courtesan must spin cotton 
the richest of men must plough 


even the qupid must eat sorghum". 
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22. 


23. 


24. 


25% 
26. 


27. 


28. 


29. 


30. 


Made of:blackgram (Split, soaked and .ground) mixed with 
salt, chillies and assafoetida, it is dried in the Sun 


and eaten as pickle. 


% hallamella vidanadi sandhimekdniye 
Saivatakendari davosiniimsecs 
ds € is e é ima 
vimeulu bhujiyimchi v4égamé puriki" 

-- P.V.C. p.378, T.L.2379 to 2382. 
Gene H.Roghair: Epic of Palnadu, p.327. 


Plantain leaves are used as platters in Coastal Andhra 
where plantain trees are largely grown. The end part of 
the leaf is called Sutak& is only used in the auspicious 
ceremonies and the remainder is used in death ceremonies 
or Dinams. The plates used in Palnadu must be 


handstitched Vistarakulu of the adda plant for plantains 


are not grown in Palnadu. No reference to plantains are 
- e cence eee tent nee Re 


made_in the P.V.C. 


Gene H.Roghair, The Epic of Palnadu, p.345. 

Madi - Women or men while attending to cooking make 
their clothes wet or take bath to be clean. Because of 
this kitchen is called ~Madi-illu. | 


Kalinillu tragina kalugu magatanamu! 
. --- P.V.C. p.181, T.L. 364. 
Manikyamba V.T.S. Weavers and Textiles from Telugu 


literature. Unpublished M.Phil. Dissertation, Nagarjuna 


University, 1990, p.86. 


Ibid., p.88. 


Amarkdga, 2, 8, 64. 
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32. 


33. 


34. 


35. 


36. 


37. 


x 


Se ; ae 
Agarwal, V.S. "Harshacharitra" -. Eak Samkritika Adyana", 
Fig.72. 


Motichandra, "Costumes, Textiles etc.," p.161: 
Pattu Kanchukamu - P.V.C. pp. 46-47. 


Amta Gira p4vi nati mbdamimann 


Nunnagakurulanu ndgj ghakkaduvvi 
Tinnga képpu” sdindichi2...° chelulu: 
~- P.V.C. p.66, Tex.Lines 438-448. 


Nalugu is applied even today in Andhra Pradesh before 
marriage and on Sankrdanthi festivals. Brothers-in-law, 
Sisters-in-law apply nalugu pindi to brothers-in-law. 
For brides elderly women apply. Songs are also sung on 
this auspicious occasion. "Nunnaga Kurulanu ndgi 
Chakkaduvvi" or combed softly very close to the head. 
It was the fashion of the day to have a light combing 
for a képpu or back or side knot of the combed hair. 


Kings and members of aristocratic status take their bath 


with Panniru. Palnati.Veera Charitra, p.7, T.Lines 74- 


75 (...Pannita Jalakammuladi). 
Ge. 


Papata Kirivamka sa4i ravi bhusana yugam 
e e e 


CPE | RCM, or 
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38. 


= 


40. 


41. 


‘ 
Lay 


Jada kuppelu or worn by unmarried girls. Married women 
generally never wear them in public lest they should 
look girlish. 


Mattélu are to be given by a-maternal uncle during the 
marriage only after the mangalasutra or auspicious 
thread is aa by the bridésevcon- The maternal uncle 
would make 1t wear with his own hands. It is a 
prestigeous custom. But it is mentioned in this 
context, that Sira Dévi getting ready for her marriage, 
she set to have been wearing mattélu even before her 
marriage. It was probably a custom to wear mattélu 
before marriage, during the period in the region under 
study. Mukkéra was* another nose ornament. It was a gold 
nose-ring adorned with either seed pearl or gems. 
Mukkéra with pearl or mutyala mukkéra, mukkéra with 
erystal or patikapu mukkd¢ra were in use. Nattu another 
nose ornament was also in use. It is a circular 
ornament adorned with precious stones was exclusively 


worn by women on left nostril. 


The act of undertaking a vow;: to perform a meritorious 


act, as fasting. ~Gajanimma némunagaluqu putrundu'. -- 
P.V.C. p.323, T.L. 777. 


Katrénichira - a type of Siva brand sarees were worn by 
women to regulate menstrual defects. Widows wear avula 
bommalu addimchina chiralu or figures of cows printed on 
Sarees to get punya or merit. 


22 PAC. -PeSRay Wels. 6184 
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42. 


43. 


44. 


45. 


46. 
47. 
48. 
49. 


50. 


51. 


52. 


Today, ‘the word tambulamu is understood in two way, the 
first one is betel leaves with nut, camphor and calcium 
which is eaten by a house-holder after meal. Secondly, 
betel leaves, nut powder with plantains ‘exhcnaged as an 


agreement in the engagement of the bride. 


Kurchi churalanisti kummaravamula 
Adedu. ganugalavi churalisti 
--- PeV.Cc. p.332, T.L.L. 635-636. 


Construction of Chalivéndrams or water sheds in the 


forest leading to the temple of éyTsailam. 


« $Sstramamdunnadi channa yivratamu 
samvatsaramu nimda salpagavakayu 
idi vishnudewmmikipaina vratamu 
chennudatadugana chimtichi dinamu 
6Sstroktamiga nadisnanamadaga 
valdénamebu nun j vratakalpamamdn" 

-- P.V.C. p.323, T.L. 686-692. 


Vakattu or to stop speech. 
Marakattu or a sort of spell called stambanamu. 


vanikédu kattu or trembling spell. 


Potta pomgédu kattu or swelling of belly spell. 


ee? 


Pomgulakattu or the spell producing the symptoms of an 


eruption of Measles. 


Kutapettddu kattu or the spéll of cry 


Képimchu kattu or-the spell ‘of getting angry without any 


> 


reason. 
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53. 


54. 


55. 


56. 


STs 


58. 


59. 


60. 


61: 


62. 


Emdip6yédu’ kattu or the spell that causes a person to 


become lean and dry. 
/ * 
Egirédu kattu or a spell that makes person jump. 


Vidhibarédu kattu or a spell that makes person to run in 
streets. 


pégadddu kattu or a spell that makes a man alarmed. 


Kallumu chétulu kadalani kattu or a spell that would 


cause stambhana or stunning of legs and hands. 


t . 
Eksakkiya kattu and edchedu kattu or the spell that 


cause prank of mockery and weeping respectively. 


Pranambu poyédi baluvain kattu or a spell that makes a 


person to kick his bucket. 


i 
He was great necromancer and head of the kattubotus and 


a native of Gurazala with great repution in his art 


-known at Tsandolu and Nellore. 


"Pedda Komdalanaina prélakattudumu 
os aid oe ; 
mamtrimpagalamamma mana bhiminéruga 
manukdéni mému sadrambhunaina 
nikipa chaladu mimamtra mahima" 
-- Palanati Vira Charitra - p.12%, T.Lines 1%20-1%24. 


C.Hibbert-Ware, G.Christian Missions in Telugu country, 
p.84, S.P.G.Church, West minister, S.W. 1912. 
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63. 


64. 


65. 


66. 


"Kitambu nérayanga gollSramimdlu 
naduma pandirayunu uchaviké 
pasuputakulo® dallu baguga katti 
sirétéda namarina sitalambaina 


--Srinathudu etc., p.119, T.L.L. 934-935. 


Oju is a teacher of Goldsmith community, they were 
expert artists, carvers in stone, metal. They were also 
exposed to the iconography or murthy sastra. They were 
also experts in carpentery. They were also known by the 
name Rathakaras, on account of chariot making. There 
was a great centre of carpenters at valivéru of Guntur 
district. The centre flourished during the eastern 
Chalukyan period. Many Oju's of the Rathakadra community 
have been referred to in the Valiveru Epigraphs. 
It is interesting to note that the Madiga who were 
originally tanners or leather workers took to the 
profession of wood work or carpentery in Palanadu. The 


Charmakaras have taken the profession of Rathakaras. 


High roof would create cool environment. Palnadu being 
a very hot zone, buildings were constructed with high 


roofs. 


Ukku literally means strength. Ukku also means steel. 
As steel was not-invented at that time the word may be 


interpreted as strong or strength. 


142 


67. Meaning not known from any source. 


8. fprti chuchina nébadiyaru 
Laks mikarambuda laksana vamta - 
Magu kambamulanella namara nimgilika 
Meppuga puyimchi yonaramga dita 
Iruvadi kambamy lesaganettimchi 
Yanick ae é ie og 
Samgat iyaiyumda gandhinchi mida 
Baguga sunnapu paniyu chéyimchi 
Amada mamramga aruvadinglgu 
Kambam lettichi kamamfyamaina 
ae as ae yvanipai nundachesi 
Adiydka amtarambagu, pidamariyu 
Mupparigonuvédka muppadirémau 
Kambamulettimchi kaduchitrdamaina 
Yimdlu nalugukatt yimpdaranamdu 
Okkokka intipai nolinaidaidu 
Pasidikundalu nimpi bhasurabaina 


punyampu kadhalella polupuga varsi 
okkakka imtild udkkokka patté 
mamchambu parupsny manchi talagadalu 
adivina vedkatd ndéppudS petti 
vettayaitochédu vidhamu kakumda 
daa dbiipa vsanal tagubhamgipetti 
atakamdiyamtarambamdula chala 
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69. 


70. 


kattanu kattimchi kalaya kambamulu 
tamakulache drugti. takakayumda 
; Kas ha ] » of | t t . 
garidi dagara jamukhandmbu parichi 
ramaniyamaunatti ratnamulp4ékku 
chitravannelu kalga chesina pedda 
gaddiya pettimchi kadiyamga noragi 
yundemga cheruvampua pdrugulu tirchi 
Vara yvipra ksatriya varulunu yysya 
imedadaggaxe niruvuga pedda 
achuttu tamakambu lHyat ar i 
jatanambu chéyimchi chandudéchinada" 
-- P.V.C. Tex.Lines 1383-1428, P-114 


The Institution (Game) Kodipamdému or cock-fight was 
common both in India and the island of Java. Nicolo de 
Conti described cock-fighting which he had witnessed in 
Java in his account of travels: 

"The amusement must be in vogue amongst them, i.e. 
cock-fighting. The Javaneese cock-fighting, where 
several persons will produce their birds for fighting, 
each maintaining that he will be the conqueror. Those 
who are present to witness the sports make bets amongst 
themselves upon these combatants and the cock that 
remains conqueror decides the winning bet". 

-- Major, Cont. p.16. 


"© punya martulara! yd mantrulara! 
tailaradra vastamal dhariyvinchi panamu 

s4vimcha yatalu chennunitoda 

pdvale nippudu puramunu. vidichi 
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72. 


73. 


74. 


75. 


76. 


77. 


78. 


kavalasinayatti ghanula bandhuvula 
e ta : L ¥ 
ani xraju cheppagananmhitrivaryulu 


.panivarj pnamdari paruvadinampa 


bhéarilu dhamarukal peddabiraln 
bhéruna yEyimchi p4lpagS vidhi 
Pee amene- ene Siegel 
: --PV-C., Pell, TL —19)—201 
"Ranarana mani bhériramty séyamga 
dhana dhana mani rumja tarachugamrdga" 7 
(The sound bheri or drum heard as rana rana while the 


rumja another drum heard with a paus of ~“Thrachuga 
mreda'. __ py.c-, P-18, TL 220-221 


Somasekhara Sharma, M. History of the Reddi Kingdoms, 
p.279:. 


Attili grant of Chalukya Bhima I. Journal of Telugu 
Akademi, Vol.XI, p.255. , 


South Indian Inscriptions, Vol.X, No.36. 
oT As Ke peess: 


Kaluchumbarru grant of Ammaraja II, Epigraphia Indica-. 
VIII, pi 186. 


Epigraphia Indica V, p.142. 

Addanki Inscription of Vijayaditya III, N.D.I. Il 
Ongole.3; J.T.A. XIV, p.20; Bharathi.V, p.1l, pp.473-84; 
A.R.E. 838 of 1922; Epigraphia Indica XIX, pp.271-75, 


256-6. 
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80. 


81. 


82. 


83. 


84. 


85. 
86. 


- 87. 


88. 
89. 
90. 
91. 
92. 


93:2 


94. 


95. 


Epigraphia Indica IX, p.45. 


Mailayampundi grant of Amma II, Epigraphia Indica IX, 
p.55. 


Eon ks 


Masulipatnam Plate of Amma I, Epigraphia Indica V, 
p.131. . 


Pbid. 


Ganturu grant of Ammaraja II, Indian Antiquary XIII, 
p.52. 


Rajardjanardéndra Pattabhigékha sanchika, pp.88-90. 
Venkataramanayya, N. Eastern Chalukyas, p.63. 


Krishna Rao, B.V. History of Eastern Chalukyas of 
Vengi, p.210. 


ibid., p.294. 
Epigraphia Indica XXXI, p.44, T.L.58. 
Out A. RE, 282. 


ibid. 


Dagakumaracharitra of Dandin Tr.Kale, M.R. pp.46-48. 


Seen an ateenarrnarenane ET A 


P.Vec. DV Sop Tel 4677: piso. Tbe sbi tati 3s pi 338 5. edie 
1154-1190. 


--eY-C., P-S#,TL 532-535 


96. 


97. 


98. 


Foreign notices, 


Ibid., p.203. 


p.195. 


--PN-C P-5¢,T-L s0q-513 
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Chapter-V 


ECONOMIC CONDITIONS 


Economy of Palnadu 

The economic conditions of a given place would always 
depend mostly on the geographical potentialities, apart from 
other factors. From times immemorial Palnadu presented a 


separate environment due to its geographical peculiarity. 


Rocky hills and thorn forest on two sides, and the 
Krishna River on the other two, ffdom a natural boundary 
around Palnadu. They set it apart fran the surrounding 
countryside and give it a regional identity. Within 
Palnadu, the grazing lands and poorer fields of red soil are 
a product of the weathered granite and gneiss of the 
surrounding hills. The red soil . fertile but often 
unproductive unless irrigated, it does not retain sufficient 
moisture to produce anything but the poorest crops of castor 
beans, peanuts, or the least desirable millets. The 
traditional staple crops are varieties of millet and 
sorghum. Hardy and nutritious but low yielding, they are 
scorned wherever. the more favoured paddy can be cultivated. 
These cereals are supplemented by legumes that are inter-. 


cropped. 
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On account of the above geographical setting, Palnadu 
has been reviled for its poverty, backwardness, rocky soil 


and weather. 


At the north-west corner of Palnadu ea two great 
monuments of local stone. One of creamy greenish marble, is 
the ancient Buddhist site called Nagarjunakdnda. It stands 
above a valley that was éoneiancis occupied from the Stone 


Age until about a decade ago. 


Ikshvakus of Vijayapuri, the present Nagarjuna Konda 
ruled for two and half centuries from first century A.D. 
Inscriptions of the Ikshvaku kings contain references to the 
varicus agricultural reforms made by them. As it is evident 
from these epigraphical sources the Ikshvaku kings tried to 
bring about a green revolution in the barren land of 


Palnadu. 


Proprietorship of the Land 

The land of a kingdom under the rule of a king always 
belonged to him, until it was grabbed or conquered by 
somebody. The Hindu Law givers like Manu, Yajnavalkya, 
Narada and Kautilya say that the king was the owner of all 
the tand.! The Government land or rachapdlamu2 was directly 


under the control of the king. King used to distribute it 
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among the cultivators oa and then again, if a nidhi or 
valuable deposit of treasure or mineral is detected in the 
land of a private owner, the state hue every right to 
acquire that land, offering due compensation to the 


individual. 


Types of Donation of Land 

Donation of land was suppose to be the best of 
donations. It is said and believed by the people of the 
age. "Bhoomedana sammamdana na bhutho na bhavishyati" or 
there is no equal gift to that of the land either in the 
past or in future. Therefore, rich people who have 
inclination to donate used to donate lands to the desrving 


and needy. Land gifts or donations may be divided into the 


following categories. 


1. Agraharas:- Agraharas are those lands in which learned 
Brahmins lived. It is a Brahmanical settlement which 
enjoyed all privileges from the government. The Agrahara 
lands were not taxed. Military, untouchables were not 
allowed: to enter the Agrahara areas. Even, the ruling 
king used to get prior permission to enter an Agrahara 
from the elderly pandits of an Agrahara. Agraharas were 
surrounded by fertile lands and irrigation facilities 


Pos , : 
with tanks. As, Brahmins who pursued Sastric way of life 
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3. 


they required temples and tanks for worship and bathing.- 
Therefore, almost all Agraharas: maintained temples of 


their faith and good tanks. 


Brahmadéyas or temple lands: - npaxe from Aqraharas, 

villages and Nagaras where non-Brahmins reside, temples 
were constructed either of Vishnu or Siva. For the 
maintenance of temples and to provide facilities to the 
worshippers, lands’, cows, garden-lands, valuable gifts in 
the form ofornaments, clothes, provisions, etc., were 
donated to temples. Several lands which were donated to 
temples became the Brahmadeyas. Thus, temples have 


acquired vast lands and got regular revenue from such 


lands. Lands donated to the temple were given for 
cultivation. The cultivators used to give the rent to 
the temple. The cattle donated to the temple for 


supplying ghee to the lamps became the temple dairy. 


Land donated for service:- Government officials were also 
given lands for their service and sacrifice. Villages 


granted to the warriors, Nayakas, Ministers, Generals, 


-Karanams and other officers are known as service-tenures. 
e ae 


Instead of paying the officers in coin, it was the system 


in those days to grant them vrittis in the form of some 
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“villages or lands according to their service. They never 


possess any absolute right on those villages .? 


Arid Land 

Palnadu being 4 rocky land it presented arid conditions 
frequently the weather station in Rentachintala consistently 
records the highest temperature in Andhra Pradesh and 
perhaps, South India. The contrast in temperature in the 
region often led to famine. People and cattle faced 
scarcity of food and fodder. Even during normal conditions 


4 


people of Palnadu never ate rice. Vallabhacharya's 


Kridabhiramam contains a beautiful verse about this. 


Scarcity of Fodder 

The arid conditions prevailed in Palnadu led to 
seareiey of fodder. All grazing lands dried up due to akala 
or absence of einely rain. Failure of crops could not 
supply the required fodder to the cattle. We have reference 
to the scarcity of méthalu, kasavu for cattle in Palnati 
Vira Charitra.> 

Anuguraju sends his Commander-in-chief, Teppalinéni to 
Aranagand1a® to bring fodder to elephants, camels, horses, 
oxen and milch cows which have become lean on account of 


insufficient fodder. 
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Fodder for cattle auea 46 be kept in store as Vamulu or 
heaps of hay. After harvest the hay was Lisa ute sizeable 
bundles Gide as Mépulu. Such mépulu were carried on head 
and arranged on carts and tied with ‘Spaggamv or a long rope, 
tighten the load. Such cart loads were brought to a storage 
place a dibba or high place and made into a Vamu. Salt and 
dried jute plants- or Janumu are added to the hay to make it 
tasty and healthy fodder. Such fodder gave more nourishment 


to the cattle. 


"Fodder of elephants and horses exhausted 


bring enormous grass and store them as Vamulu like 


mountains."/ 
Best variety of maize was grown in Palnadu. The maize 
was so attractive that it looked like Pearls. Palnati Vira 


charitra refers to such best variety of maize.® 


Ikshvaku king Virapurisadatta gave ploughs (Halasata- 
sahasa or 100,000 ploughs and gosatasahasa or 100,000 cows) 
to farmers. They were also given ~anéka hirammna kdti' or 
innumeable gold coins for conducting agricultural operations 
by bringing new fields under their ploughs. This would show 
that the earliest attempt to bring more and more lands under 


a green revolution. 
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During the subsequent tines, we have regular temple 
inscriptions wherein reference to Vrihikshétra or paddy 
fields occur. Agraharas given to Brahman Scholars are 


always backed by grant of paddy fields. 


Agriculture 

Agriculture is the main occupation of the people during 
the period under aeuay. Cultivated land is divided into two 
varieties wet and dry. Wet land is again subdivided into 
Neeru néla or Paddy growing land and Thédta or Garden land. 
Dry lands are those where crops like sesame, millet, 
mustard, indigo, kdra; sajja, jdnna or jawar, chélla or ragi 
are grown which depend -only on scanty rainfall. Waste land 
consisted of forests and pastures — left for grazing 
cattle. Lands that are brought under the plough known as 


Acchukattu? which included both wet and dry lands. 


Methods of Agriculture 

Methods of Agriculture were almost the same as we see 
them till recent’ days before the introduction of 
mechanization. Native agricultural implements like Nagali 
or plough, odrru ora dridd plough are tied to bullocks for 
ploughing. According to the harvest, the lands are called 
karthika and Vaigakha. Lands cultivated in the first season 


of south-west monsoon yielded the crop in Karthika. Lands 


154 


cultivated in second season® in winter yield the crop in 


vaifakha ot summer. Lands that are cultivated in both the 
seasons are called Irugaru or Iru-Upu. 2° The commencement 


of agricultural operations started with the fruvaka 
ceremony. This is the main festival for the cultivators to 
begin the new year. On that day, they use to perform’ 
certain worship at a common place like a chéruvukatti or 
Tankbund, a hill or a temple. Oxen are sprinkled with Gulam 
or a pink colour powder, flowers and garlands, bells with 
leather belts are adorned to them. All the members of the 
cultivator's family enjoy the eravaka festival with joy. 
Seed is sown in seed beds which would be transplanted 
through Udupu in wet lands. Seed is sown on the dry land 
after ploughing it properly. Some dry fields are shown 
through hallow bamboo attached to nagali. ere are dropped 
while the Nagali is drawn by bullocks in the farrows. 


Pddu cultivation 
eer nesta nents 


Another type of, cultivation known to agriculture from 
the earliest times.is known as Podu. Forest areas are 
cleared by cutting and burning of trees and bushes. Upon 
the ashes, seed is sown and water is sprinkled to raise the 
crop. The process of clearing the forests for cultivation 


is known as Pédu cultivation. By this method, new lands are 


converted as fields. pddu cultivation was originally 
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emplcyed by tribals who move from place to place in search 
of roots, fruits and animals. Shifting cultivation was 


followed by tribals even today in order to get more yield. 


Taxation 

In order to run different aspects of the government, 
the State used to levy several taxes from its subjects. The 
taxes collected by the Government can be divided into 
different heads. They are Land Revenue, Taxes on Property, 
Commercial Taxes, Property Taxes and other Miscellaneous 


taxes. 


Tax on Land 

| All those lands such as temples, brahmana: “ncblées and 
Government officials were sibjected to taxation. However, 
the rachabhoomi, forests, waste lands, river courses, hilly 


tracts were not taxed. 


New fields brought under the plough by clearing forests 
by new settlers were not taxed for a few years, to encourage 
the formation an new settlements. After a considerable 
time, when the new ‘cultivators have settled firmly, the 
government used to levy taxes on the houses, on the produce 
of the land. The land demarcated for the purpose of 


taxation was known as acchu-kattu or ayakattu. This tax was 
es aé 
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collected both in cash and kind. Separate tax collectors 


were appointed to collect taxes known as Ayagamdru. 


Pangu was another tax collected by the government. 
According to Dr.D.C.Sircar, Pangqu was a levy in general and 
there were several kinds of it.11 ‘Tax in the form of one 
fourth produce in siden days by the government on lands in 
the possession of gods and brahmans.12 Tappu means offence. 
Non-payment of Pangu treated as an offence and penalty was 
levied on defaulters. It is evident from the een Pangu- 
tappu that an amount of penalty was collected on Pangu tax 


when it was not paid in time. 


Pangu was collected both in cash and kind. We have 
another reference to Pangu Sunkamu, Pangu-madalu and Pangu- 
kdluchu. The words tadalu and k&luchut? denote different 
types of payment. Mada was coin while kd4luchu means method 
of measuring. Generally kind is measured in quantity. 
Therefore, it is evident that Pangqu-Kdluchu was collected in 


kind while Panqu and Puttimadalu in coin. 
According to scriptures, the king is entitled to have a 


share of 1/6 of the gross produce. But, the kings in all 


times of history used to collect Samgdru or one fourth, and 
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ee A oe 
mOkkoru or third. The produce was often measured in 


different measures.14 


Not all taxes were collected by the same officer. For 
each type of tax there were separate officer. Officers 
known as Tumu ‘ayagandru were assigned to assess the kings 
share in the produce. -Ayagamdru used to visit each land 
under his jurisdiction at the time of harvest to assess the 
probable produce of the standing crop.1° This was also 
known as Ennu or Vennu pannu. The length of the paddy or 


corn vennu is measured and some times the number of grain 


are also counted to estimate the produce in Puttis. Ardhaya 


or half of the total produce was another tax collected by 


16 


the government from the cultivators. Ardhaya type of 


. ‘ i . 
taxation is also known as koru in Telugu. 


Industrial Taxes 
Every village consisted of the traditional craftsmen 


known as the Panchanamvaru or the five traditional craftsmen 


rs 
kammari (Blacksmith), Kamsali (goldsmith), Vadrangi 
(carpenter), Kamchari (brazier), Kase (stone cutter). Apart 


from these five master craftsmen, there were other craftsmen 
like S414 or weaver, Madiga or cobler, Télika or oilmonger, 
Médara or basket maker etc. These craftsmen used to 


prepare the products required by the society. As producers 
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they were subjected to taxation by the eyseanenk: Their 
articles when sold in the market, were also subjected to 
sales tax; commercial tax, and transport tax also. Ganuga 
or oil mill, was one such industry which has been mentioned 
in the inscriptions. Oil produced by Ganugas was in demand 
by the public and also by the temples foe aagneae lamps. 
Though there was a lot of ghee supplied -by devotees for 
akhanda vartidevve or non-stop lamps, still there was a lot 


of requirement of oil to the temples.18 


Ganugas or oil mills that suppied oil to temples were 
generally exempted from payment of certain industrial taxes. 
They have to pay more than one tax on this account, i.e. for 
setting up the industry, for running the industry, for 
selling the product in the market to the local god, to the 
Samayamu, or religious obligations, and guild of their 
community. 1? Registration fee for the industry was known as 
mudrasunkamu. Subsequently, Varusa sunkamu or periodical 
(one year) tax was collected. The oil pressers or téliki 


community were granted with certain privileges. 2° 


Weaving on looms was another important industry. 
Weaving for domestic consumption and commercial purpose was 
recognised by the government. Fine fabrics made of silk and 


superior count were subjected to higher taxation while cloth 


159 


x 
made of coarse cotton and low count of yarn were mostly 
taxed at a low rate. . Tax on looms and tax on bales of cloth 


were separately fixed. At market places Pémta Sunkamu??! or 


market tax was also collected. 


Profession Tax 

The Government used to levy tax on profession known as 
Vritti-pannu. A copper plate grant issued by Ganapatidédva 
and kéta Ganapamba in A.D. 1219 to certain Rudrapéddi throws 
much light on this aspect. While stenting the village to 
the Mdégalutla in the Palanadusima to the said donee; the 
record mentions that the dues payable by the village 


communities takshka (carpenter), ayaskara (blacksmith), 


kumbhakara (potter), suvarnakara (goldsmith), rajaka 
(washerman), napita (barber), Chandala (pariah) were also 
22 


donated to the donee. 


Tax on other professionals and Industries 
Sometimes, the ruling king used to donate the levies 
due to him from industries and professionals to the god and 


23 


brahmans as Vrittis. Tax on military personnel was also 


levied. 24 


Taxes on trading articles 


Different taxes were levied on articles of merchandise 
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which were brought to a market place for sale. This was 
known as adda*° ‘or addapattu. The word adda-pattu means to 
take on lease the right of collecting tolls in a particular 
market. On almost all varieties of articles of merchandise 


tolls were levied. 


Pémt was a type of tax collected on those articles 


® 


which were not sold on account of various reasons. -As they 
were brought to the market, they were subjected to Pémta 


sumka or market tax. 


Auction of Market Places 


Generally market places were auctioned by the 


Government on Market’ days or Santhas. Not all days, the 
merchants used to sell or purchase at a place. One market 
functioned on a particular week day. Next day merchants 


used to move to another place. Each place was famous for a 
‘particular commodity. The government used to appoint Sunka- 
manyagadu through bid system, to collect different taxes at 
the adda . He was directly responsible to the government to 
pay the amount of money and other kind if any according to 
the bid, to the government euniceie were the tax collectors 
‘and Tirpari was siceraney who estimated the value of 
articles brought into the market. His duty was to see that 


no loss is done either to the owner of the articles or to 
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the Government .2§ Kdlagadu present in the market used to 


measure the weight of articles. The Sunkari has to purchase 


every year the right of collecting Sunka.?7 
Double Tax system 
Tax was levied both on sale and purchase. We have 


epigraphical evidence to this extent. 28 The Karavadi 
* 
inscription in present Prakasam district mentions double tax 


29 


on the sale as well as purchase. Most of the commercial. 


According to the vélpur epigraph of Ganapatiddva tax was 


levied on purchase only.3° 


Apart from the above taxes, there are various other 
taxes collected on certain pinees and occasions. 
Révusunkamu or ferry tax was collected at places wherever 
ferries existed.31 Put tu sunkamu or a tax on ‘Nnaming the 
child. 32 Péemdliayamu or marriage tax was also levied. In 
this case, the party of the bride-groom was taxed.3?? Thus, 
we have ample evidence about various taxes levied during the 


period under study in Palnadu and its configueous areas. 


Trading Centres 
Movement of essential goods from ‘the place of 
production to the market place, from there to the consumer 


is an age long practice. Organised trade was conducted by 
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eecsgnnbed trade guilds. _ Among such guilds the Ayyavali 
guild was very famous. It conducted its trading activities 
with the Andhra country from its beginning. The merchant of 
Ayyavali used to transport their trade goods on asses, 
horses, oxen and carts along certain inter-state long 


2 , ; ‘ t 
33 Péruru in the Nalgonda district, Velpur, Durgi, 


routes. 
Macherla, Tangeda, Kopparam, Enamadala in Guntur district, 
Tripurantakam, Pédaganjam in Prakasam district, Pénugénda, 
Hélapuri in the West Godavari, Ghantasala, Gudivada in 
Krishna district were great trading centres. Motupalli, 
vetapalem were connected with seaborn trade. Chirala, 


Nayudupéta and Perala were newly constructed townships named 


after Silamahadévi, Brahmanayudu, the famous persons of 


Palanati Vira charitra. Chinaganjam is one of the oldest 
sea-ports. Even during the Satavahana period it enjoyed the 
status of sea-port Divi or Hamsaladivi was a seaport under 
the velarati chiefs. The ports where customs were levied on 


exports and imports were known as  Karapattanas. 


Krishnapatnam in Nellore District was a famous sea-port.?4 


Coins 

All transactions of an individual or a Government are 
guided and measured in terms coins. The price of an 
article, the tax levied or to be paid etc., are to be 


specified. They have to be mentioned either in cash or 
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through kind. Cash is measured through different kinds of 


coins and kind in weight and measurements. 


We have no sufficient numismatic evidence in Palan&ati 
Vira Charitra about coins of the period. Therefore, we have 
to depend upon the earlier and contemporary inscriptional 


evidence. 


In the former period, the western Chalukyas a coinage 
known as Gandha-hasti madas. During the Véelanati Chédas 
af —— : : / : = ; 
Birudagadyas. The Kakatiyas issued Kesari-gadya, Késari- 


= / F — t P : ! ; 
mada, Kesari-Visamu, Kesari-chinnamu and Kesari-adduga etc. 
. aos 


Tribhuvamkusa manika of the Eastern Chalukyas was in vogue. 


Measurements 

Land was measured in two methods. All the wet land was 
measured in Khadrika unit and represented with the letter 
kha. Dry, garden and house sites were measured in 
nivarthana unit system and represented with the letter Ni in 
the inscriptions. 

Manika was a standard measuring unit for measuring 
liquids like ghee while donating lamps to a temple, the 
donars used to specify clearly the measure of ghee to a lamp 
donated. Below the Manika, sdéla and Gidda measurements 


existed.?° 


164 


REFERENCES 


Manu VII.39. There are some counter arguments on the 
issue of the absolute ownership of land. That the basic 
proprietorship rests with the king while the individual 
possesses only secondary ownership, seems to be the most 
convincing solution for this problem. It is an admitted 
fact that all the uncultivated wasteland and forests in 
the kingdom belong to the state, but none else. When a 
village is newly constructed in such areas by clearing 
the forest, as an incentive to the snew settlers, 10 is 
the king who extends several privileges like remission of 
some taxes for some years, construction of tanks, 
allotment of house sites free of cost etc. Corpus of 
Telingana Inscriptions (Hyderabad II, p.88). 


The lands which were not allotted as agraharas or vrittis 
naturally belonged to the king and they were called 
rachapélamu. Such lands weSeleased out to cultivators on 
almost permanent basis, the rent being half or one-third 
or one-fourth or one-sixth of the gross yield according 
to the nature of the land. The newly cultivated lands 
were called pédus. Some concessions were given to the 


cultivators of such lands. 


Dévari Nayaka for example, who led an expedition 
successfully on the Pandyas during the reign of 
Prataparudra, while granting the village Salakalavidu 
included in his nayainkara to the god ri rangaratha of 
Kavéri obtained the consent of the king. 


Kridabhiramamu, p-93: 


165 


13 


14. 


"Mana matta gajamulu 


: ? 
Ghanamaina Omtelu Kamtla péddulunu 


Kasavulékanu kdnni kaduchikkipdéye 


Palanichchédi Pasuvulu kdnni 
—— ————— eS ay 
" 


Chala saukhyamu tappi sannambu kaye 
--({P.V.C. 21) 


. Aranagandla is a fort near the villages of Gandiganamala 


and Ravulapuram in Vinukdénda Taluk, Guntur district, 


about 15 miles South-southwest of Macherla. 


: : s ca U 7 
"Gaja turangamulaku grasamindaniye: ° 


Mikilenivamulu minnakatéchchi 
Kuppalupéttamga kéndalariti" 
= sep Aye.) Bie 


"Manchi muttémulatlu madikimpu kurchu 
Atuvamti jonnalanennadu kanamu" 
-~-- P.V.C. 22. 


The term Acchukattu denotes that the land was liable for 
levy of tax generally called ari by the government. 


Inscription of Andhra Pradesh, Hyderabad, Warangal, 
p.26. é 

Epigraphia eee XXXIII, pp.54-56. 

South Indian Inscription X, p.422. 

Ibid., p.499. 


Rasitumu - Nellore District Inscriptions I, p.340. 


Santarasi-Tumu (Appendix-5; Epigraphia Andhrica IV, 


166 


15. 


16. 
17. 


18. 


19. 


20. 


p.123). They are mentioned as the shore chiefs on all 
kinds of crops. 


Ayagamdru were also known as Phaladaru (IAP wg No.142) 
who assessed the kings produce. 


Epigraphia Andhrica IV, p.97. 
South Indian Inscriptions V, p.158. 


Donation of full lamps and half lamps with ghee in Siva 
temples was considered meritorious. Sheep and Inupaédlu 
were donated to temples for supplying ghee to the temple 
lamps along with land. 

South Indian Inscriptions X, p.422. 


Emperor Kuldttunga Chéla I (A.D. 1086) conferred certain 
honorary privileges on the descendants of Teliki 
families, by the. king who was pleased by their great . 
devotion and with the services rendered by them in the 
past, for the imperial family of the Chalukyas of véngi. 
The privileges were when marriage festivals were 
celebrated at all places such as Vijayawada (Bezawada), 
all other towns and cities, villages and hamlets, the 
Married couple might proceed on the roads on horse- 
back, and that afterwards when, at the end of the 
marriage festival, they placed a pair of valuable cloths 
at the feet of the king, prostrated themselves, betel 
was given to them in a golden vessel as handed over by 
old custom. The Téliki or the oil-monger community were 


subdivided into a thousand families such as Vélumanullu 


Pattipalu, Nariyullu, Mumudallu, Marrulu Be eanaT i, 
daira aii: Undrullu, Anumagbndala and Addanullu. These 


families of the Téliki community were among the 


167 


21. 
22. 


23. 


24. 


25. 


hereditary servants of the Eastern CHalukya family of 
véngi whom they pleased by their devotion, service 
strength and intelligence, and in the beginning 
protected them with their riches, lives and courage. 
They were believed to have migrated at the beginning 
with the king Vijayaditya from aydédhya and have settled 
at Vijayawada which was formerly the capital of the 
Chalukyas. The headman or the chieftain of the Téliki 
one thousand, residing at Vijayawada or Bezawada, bore 
like the chieftains of the Durjaya families who were 
feudatory vassals of the Eastern Chalukyas, the title 
CHalukya rajya-mula stabhaya manulu or the main pillars 
of the Chalukyan kingdom (South Indian Inscriptions VI, 
p.668). 


Fees levied on sales of articles or merchandise in a 
market place. South Indian Inscriptions VI, p.638. 


Epigraphia Andhrica IV, p.97. 


The Akunuru epigraph, dt. S'.1095. 


1. Owners of ratnas - 4 madas; 2. Garden ratnas - 3 
Sinnas, 3. Tammidi (temple priest) - 8 gadyas, 4. G6lla 


caste - 2 gadyanas. 5S. Potters - 1 Ga, 6. Barbar - 5 
rukas, 7. Vasadi dwellers (Jains-5 rukas), 8. Amgadala 
mandalu (cattle sheds outside the village) two herds - 2 


rukas. 


a be cies 
Routu (horse-tropper) 1 1/2 ruka; Tomigadu 1 1/2 rtka, 


omtébamtu (Soldier on camel 1/4 ruka, Epigraphia Indica 
XXXVIII, p.76 ff. 


The word adda is derived from the sanskrit word hatta. 
Amarakésa IIT, p.453. 


168 


26. 
27. 


28. 
29. 
30. 
31. 


32. 


33. 


34. 


35. 


South Indian Inscriptions X, p.480. 
South Indian Inscriptions X, p.422. 


NDI.II, p.995, Dr. N.Venkataramanayya, Peruru Inscrip- 
tions, 9. 


South Indian Inscriptions X, p.314. 
ibid): Vay p.652. 

Epigraphia Andhrica IV, p.92. 
Corpus III, p.135. 


The road between Bidar-Patanchéruvu-Warangal is one of 
the very famous ancient routes. The salt producing 
coastal towns like Pedaganjam Karavadi, and the seaport 
Métupalli were linked with Bellary through Tripurantakam 


(Prakasam District) and Kurnool. 
Nellore District Inscriptions I. G.29.45. 
4 Giddas - 1 Sola 


2 Solas - 1 Tavva 
2 Tavvas - 1 Manika. 


KkKKKK 


169 


Chapter-VI 


CONCLUSION 


The study has brought about the following facts of the 
region under study. Geographically, Palnadu has been 
elevated with historical, social and euieueds: happenings. 
The region of Palnadu came to the Haiheyas as Aranamu 
by cénka to his daughter, began to play a vital role in the 
politics of Andhra Sanat. The division that brought about 
the family fued on account of a casual cock-fight bet 
between the house of Nalagama backed’ by Nagamma, the 
saivaite section and Brahmanayudu, the Viravaishnava section 
of Macherla ultimately culminated into final debacle of both 
the fractions by the battle of Karémpudi. The participants, 
the heroes who lost their lives deified and temples were - 
constructed and annual festivals are being conducted with 


devotion by devotees from distant lands. 


Palnadu was not merely a ~Geographical expression' but 
a synonym for ~Paurusham' or heroism. Palanatimata a word 
given by a person coupled with poreiaus sectorianism 
divided the un-divided Haiheya house of Palnadu into two 
war-like compartments, until they destroyed themselves in 
the battle of Karémpudi The religious reform brought by 


the Viravaishnava Diksha or Conversions, a casteless society 
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was destined to be created by Brahmanayudu who made the 
Chénnakésava temple at Macherla as the centre of his socio- 


religious reform. 


The reform movement brought about a metamorphic change 
in the social order in Palnadu. Viravaishnava social reform 
brought many more avenues of social upliftment to the 
socially backward and suppressed people like the césangis 
and Malas, the great untouchables of Andhra Pradesh. 
Brahmanayudu opened the gates of equality by initiating them 
into Vaishnavism. Malas were a subjugated race, kept and 
made social servants and deprived of all free social 
movements such as entry into temples, approach to public 


tanks and professional degradation. 


These people were completely excommunicated from 
general social movements. Separate residential settlements 
of these untouchables were known openly and naming as Padu 


and Pallé as suffixes to identify their habitant openly and 


thereby. discrimination may be made openly. But the social 
equality brought eae by Vaishnava movement brought the Malas 
into limelight. Kannama, the Pénumala of the Mala community 
was considered as the eldest son of Brahmanayudu. For all 
practical purposes, Mala Kannama was considered as the 


shadow of Brahmanayudu. 
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The Malas of Palriadu got back their original social 
status and became Viravidyavantulu. -Though restored, it may 
be considered as an upward social movement . They got the 
right to sing the Heroic ballads. They Sone: not any other 
community could sing the ballads. The position of the other 


great untouchables was lowered and the social distance 


between the two, i.e. the Malas and the Madigas was widened 


than before. Seven paggams of distance was maintained ever 
since. The Madigas though belonged to the great 


untouchables, yet they were considered inferior to their co- 


untouchables. The Malas will not accept food from the 


Madigas. They also never allow the Madigas to sit in a 
Palanquin and ride on a horse even during their marriage 


ceremony. 


At the same time, Malas got some elevated ritual and 
cultural status became number one among other untouchables. 
They got the right to keep weapons with them. Next only to 


the Kshatriyas or Rajus, the Malas can keep weapons of .war 


in their possession. They can play and exhibit their valour 
and craft through sword fight during the festival of Heroes 


of Palnadu at Karempudi . 


Social change brought by the Viravaishnava movement in 


Palnadu left its indelible impression on the Malas of Andhra 
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Wovacesr and its contigues areas. Malas began to christen 
; ‘ - / 

their Wale issues as Kannamadasu, Kannamanedu, Kannayya, 

Kannamaraju etc., while their daughters as Kannaniamba, 


Kannamma. This became very popular. 


The name of Brahmanayudu and Balachandrudu also became 
a symbol of heroism and Heyenence to the tradition of 
Palnadu. Many people gave these names to their children. 
The influence of Palnadu heroism spread far beyond Palnadu. 
Malas of Vijayanagaram and in the districts of Telangana and 
Rayalaseema are evident from the fact that people from these 


areas participate in festival of Heroes at Karémpudi. 


Women of Palnadu were no way inferior to their men in 
valour and virtue. Their dedication to their men and duty 
were far excellence in the history of early medieval Andhra 
in general and Palnadu in particular. The Vratas and vows 
they made knitting the ritual dress they wore, the. dishes 
and special food they offered to gods, for getting male 
progeny would tell us the type of life women led. As wives 
Be Gees they performed Sati. Sati was considered Bes 


meritorious deed during the period. 


Apart from Vratas, nNémus and other rituals, the people 


of the period believed in good and bad omens, soothsaying 
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witch craft aaa kattabétu or paralysing art, poisoning of 
food to control and defeat and killing of enemies. ee 
enjoyed a very high position in courts also. Nayakuralu 
Nagamma of the Reddi community played a vital role in the 
politics of Palnadu. She turned the tables and stood as 
staunch opponent representing Saivism against Brahmanayudu, 


the Vaishnava opponent. 


Women as Sanis played pivotal role in the socio- 
cultural life of Palradu. Though they were not married to 
a Single man, their presence was considered very auspicious. 
In politics also they played very important role as een in 


the person of Sabbi and her old mother and other sanis. 


Apart from cock-fighting, wrestling, sword fighting, 
use of bow and arrow were in use. Regular competitions of 
sports and. games in Giridi or stadium. A vast and 
magnificient stadium constructed at Gurazala would show that 
people of Palnadu irrespective of their social status 


participated in sports and games regularly. 


There were Vididi-gruhHas or guest houses in Palnadu 
constructed with all sorts of amenities. To suit the 
environment different varieties of designs were made and 


fences of yellow leaves, carpets of various varieties were 


174 


used. Vastu or the art of construction of houses was 
employed during the period under study. Guest houses and 


stadiums were also constructed according to Vastu. 


The society constituted the Brahmans, Vaisyas, sudeas: 
the untouchables and tribes. Of the tribes of Palnadu 
reference is made to Boyas, Chénchus and Pattudlu. Chénchus 
by virtue of their Vaishnava affiliation, joined tie side of 
Vaishnavites. The Sidra caste constituted the bulk of the 
society, Golla, Kapus, Reddis were very popular during the 
period. | : 

Relations of people were however not smooth 
particularly with the lower strata viz., the untouchables. 
Mediator stones were used to convey communication with the 
low caste people. Cloth woven on the Mala looms was not 
directly accepted by the consumers, but kept on a stone 
after dipping in water known as padugu tadipésaribanda. 
However, after the Vaishnava conversions untouchables were 
allowed to enter the temple of Chénnakésava at Macherla. 
Temples were constructed in honour of Kannamanédu of the 
Mala community in the compound of the temple of heroes or 
virulagudi at Karémpudi. Védika or platform -of. the 


Viravidyavantulu in the heart of the city of Karémpudi near 
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the Ganganamma temple would: show that there was no hindrance 


of the movement of Malas in the city. 


The seouomue conditions of Palnadu were not rich. 
Economically, Palnadu faced many up's and down's due to the 
uncertain climatic conditions prevailing. Abundant rainfall 
was not available in Palnadu. Therefore, the land though, 
fertile could not produce the required grain. Scarcity of 
fodder for cattle was also noticed at different times. 
Fodder was procured from neighbouring places. Until, the 
coming of the irrigation facilities by the construction of 
Nagarjuna Sagar Dam senoes the river Krishna at Nagarjuna 
Konda, the people of Palradu never ate rice. We have 


; -_/ ' 
references to important market places at Karempudi, 


Gurazala, Macherla, MTsandholu, Ongodu (Ongole) and 
Motupalli. Nizampatnam, motupalli were the most important 


sea ports that helpéed for the prosperity of the sea-borne 
trade. Different types of land Revenue taxes on Rachabhoémi 
or the Government land were levied. The tax collectors were 
known as ayagamdru’ penalty was also levied on Pangu as 
tappu. Taxes were aoieetea both in cash and kind. Taxes 
were collected on Industries and eraaiionad craftsmen 
Panchanamvaru and on their products. Ganugas or oil wine 
were taxed at different stages such as registration, supply 


of oil to temples and to the market. The weaving industry 
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was subjected to discriminative taxation. The looms of the 
; = 7 
silk weavers and Padmasale were less taxed while, the looms 


of Malas, Jandras and Thogatas were taxed heavily. 


Towards the close of the seventeenth century, the 


Carnatic Mission became the chief instrument of French 


evangelical work. The work of the Catholic missionaries 
yielded fruitful results. Later on, the Foreign Missionary 
society of Paris took up this work. These Missionaries 


converted a good number of Hindus in their settlements into 
Christianity. They started the Christian way of worship and 
to that effect, Churches were constructed in different parts 


of Palnadu. 


In Bighteenth century, French Jesuit Missionaries came 
to the Telugu land. They even prepared a Telugu-French 
dictionary. Several Brahmins and Kammas accepted 
Christkanity at Dharmavaram (Bellary District), mMédigubba 
(Ananthapur District), Bukkapuram (Nellore District) and 


Ravipadu (Guntur District). 


Missionaries played an important role in the field of 
6ducation. They have started vernacular schools, technical 
schools and Boarding houses for the poor and Dalits. «The 


educational facilities provided by the Missionaries helped 
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for the emancipation of the Dalits. It also helped them to 
develop socially, economically and culturally. The degree 
of untouchability through social discrimination and economic 
and political exploitation was so high as long as the 
Scheduled Castes followed Hinduism. Therefore, in Southern 
India, many people belonging to Scheduled Caste communities 


converted themselves into Christianity. 


Teachings and writings of Dr.Ambedkar reached Andhra. 
Thereby he became the saviour of the Dalits. He was 
considered as living Liberator of the downtrodden. His 
life, struggle for education and the insults he received 
from the caste Hindus, witie on service became the message 
for Scheduled Caste. The writings of, Ambedkar were 
translated into Telugu and circulated among the Scheduled 
Caste people. This literature brought an awakening and 
courage in the hearts of the dalits. In every village, 
there is a statue of Dr.Ambedkar. People belonging to other 
communities also pay their homage on death and birth 
Anniversary of Dr.Ambedkar. Thus, Dalits played a prominent 
role in the social, religious, cultural, economical and 


political spheres of Palriadu. 
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TECHNICAL GLOSSARY 


Acharamu 


Acharyavantulu 


Daivalu 


adlla 
adtra 


Jangam 
Kali 
‘Kali 


Kammari 
Kamsali 

Kapu 

Katti séva 
Kattubothulu 
Kshatriya 


Madiga 


The cult of the Heroes 

The title given to the head of the 
Temple of the Heroes in Tullure, also 
any followers of the cult of the Heroes 


The weapons of the Heroes which are 
worshipped as deities 


The herding caste of the Telugu country 
A clan 


Minstrel-priests of the Vira Saivate 
Sect, a worshipper of Basava 


A fermented rice water used for cooking 
rice and also for certain medicinal uses 


The present age, the last of the 
classical ages 


The blacksmith caste 

The Goldsmith caste 

A cultivator caste 

Sword play as form of worship 

A wizard or necromancer 

The warrior caste in classical Hinduism 
One of the great Telugu untouchable 
castes. They are at present, the only 
caste excluded from the cult of the 
Heroes. 

A Telugu untouchable caste. They are 
the most characteristic devotees of the 
Heroes of Palnadu. 

A land given to an individual in 


recognition of his ritual services. It 
is held tax free. 
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Namam 


‘PithSdipati 


péthuraju 
Racagavu 


Rachapélamu 
Reddi 


Sati 
Je 
Sudra 


oe 
Talamu 
s 


Tambulam 


Télaga 
Tirumani 
TVECL 
Vaisya 


Vantolu 


The upright mark of Vishnu that is worn 
on the forehead by Vaishnavites. 


:. A common title for the head of a 


religious institution. Here it refers 
to the Head of the cult of the Heroes. 


A. village guardian ceany of. the Telugu 
country . 


The sacrifice of a ram to a village 
deity at Karémpudi 


The lands which were not allotted as 
agraharas or Vrittis which belonged to 
the king. 


Caste of farmers of agrarian lords. 
They are the dominant caste in Palnadu 
at the present time. 


: A woman who burns herself on her 


husbands funeral pyre. 


The fourth Hindu caste according to the 
Brahmanical system 


Finger cymbals 

Betel nut mixed with spices and wrapped 
in a leaf for chewing, to take an oath: 
(because such a ceremony is gone through 
when an oath or solemn engagement is 
taken) 


An Agricultural warrior caste, the caste 
to which Galéyya belongs 


The white substance which forms part of 
the upright red and white mark of 
Vishnu. See namam. 


A goat skin bag pipe drone 


The third or merchant caste in classical 
Hinduism 


Accompanists for the Viravidyavantulu 
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Varaha : A gold coin 


Vélama : A warrior - Cultivator caste. The caste 
to which Brahmariayudu belongs 

Viravidyavantulu : See Palnati Viravidyavantulu 

Visvabrahman : The Goldsmith caste 

Yadava : See G6lla. Also the caste to which 


Krishna belongs. 
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